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CHAPTER I. 


PTiOOD LRORNDS AND THE ORIGIN OP THE 

matstapurAna. 

SECTION L 
FLOOD LEGENDS. 

The origin and date of the Matsyapurana have long 
been a matter of speailation among scholars. Orthodox 
tradition has it that this Parana was revealed originally 
by Lord Visnn in the form* of a fish to Vaivasvata Manu, 
the first king of tho solar dynas^ who survived the 
deluge (Pralaya) which resulted in a partial dissolution 
of the world and not in its total annihilatioD. In this 
coimection, two legends, the legend of the flood and the 
legend of tlie incarnation of V4nu as fish require a 
careful investigation. 

As the theory of incarnation of Visnu as Matsya or 
fish is intimately bound up with the notion of a deluge, 
tho Indian flood legends must claim our first attention. 
Next we shall examine other- legend histories of tlie 
ancient world and see how far they are indebted to the 
Indian Flood legend. Lastly, we shall diecuss how far 
these accounts of the flood are historical 

The Story of the Flood in Vedic Literature. 

The earliest notice of the Indian Flood legend is 
foxind in the Anodic Litemturev—the Atlmwaveda and the 
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datapath A Bvaliiuana.* Wlien Mann was -washing his 
hands one morning, a fisli came into his Inuicls ami 
said ‘‘Rear nu<, I will save thee fi^oui a flood wliieh is 
going to devoiu* all the creatures. ” It fiirOier directed 
him how to Tear it. According to the diwetion Manu 
kept it in a jar. Finding that it outgi'cw that, he had 
a pond dug for it. The pond was found too snnill for 
its growing size, and it was hence tal:en to the sea. Then 
the fish advised Manu to prepare a ship and to enter 
into it when the flood came. The flood came, and Manu 
got into the ship and looked out for his saviour. The 
fish swam’ up to him, and to its hom he tied the ship 
when it passed to the Northern mowitam. Here lie 
fastened the ship to a tree. When tJic waters subsided, 
he descended from the moimtain, afterwards known os 
“ Manu’s descent”, from the naubandhana of the epic. 
Finding himself alone, Manu engaged himself in 
austerities. Being desirous of an o££-sininglie.perfomecl 
a paka sacrifice and from tlie offerings a woman was 
produced. She was Ida, tlie (Uuightcr of Manu. Her 
Mitra and Vanina met Through her, however, Manu 
generated his race and became rich in offspring and 
cattle.* 

Now it “will be interesting to see how this simple 
account of the flood giw in volume and extent as time 
rolled on. The epic Mahabharata and the Puranas 
largely diw upon this old material of the Brahmana 
Litcrafure and enlarged it and embellished it rather 

1 1. vlll, S.B.E., Vol. XII, D. 21$ ft. Crooke: Rciigion GntI FotkJore of 
Tforthern Indio, (292$). pp. STf-S; «p. W«btf. Ini. 8tvd. I. pp. 161 ft. 

Uolln*. Jlistoiy of SoniJfrit LUerature, p 42$ 4tC. 

2 Z bav« folIov«(l the traii6lati«a of J. E^geling. 



FLOOD LEGENDS ^ 

vuidiily. Auloug tlie cigliteen McLliapua’anas only four 
meiitiou this legend and these are the Matsya, 
Bliagavata, Padma and Bhavisya. It may be noted 
ill tlic Bhaviiya Purai.ia* that Noah of the Biblical 
accomit has lioen snnskritised as Nyidia. With¬ 
out thcrcfoi'e taking into seiious considei’ation the 
Accoiuit ill the Bhaviftya Pui'ana, let us turn our atten¬ 
tion to the account of tlie legend in the Matsya Puraua. 

MotBya Pur ana. 

In ancient times Vaivasvata Manu abdicated liis 
throne and was engaged in severe austerities to become 
the saviour of the world from the impending deluge. 
One. (lay when he was offering a libation of water to the 
dopaifed manes {tm'pana) a small fisli fell into his 
hmuls along with the watcc.* In order to preserve this, 
the royal sago had it put into a water jar. But the fish 
giw so big that the jar could not hold it. Stinggling 
for deliverance, it cdod out to be saved It was then 
thrown into a well, But its size soon grew to be more 
than what a well could accommodate. The king noticed 
this and took it to a pool of water, and then to the 
Ganges, and found that these, too, proved insumdent 
to accommodate the fish that was continually gi^owing 
in size. Finally it was taken to the ocean. To the 

Z III. X, 4, 47—67. 

S«« for a oosiparaavd studf of Sood legondo, WlAtoraitz: 
DU FluUft««a d90 Allertumo aa4 der Natarrolkor, (MUteilufiaen d4r 
Anthropolocreschec, Q«Mll6cUft In Won, 1901,) p. 305—388. Th, Aufroebt 
refers to the BhavUrapm-ftpa do "ela JlUrarlschor Betrup." ZAf.DG. 
(19W), Vol. 67. p. 270 ft. 

4 Cli. 1; see also MHB. rv, Cta. 137, 
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king's astonishment, the fish wont on expanding until it 
filled the vast expanse of the sea. The King came to 
know that it was sometbmg more tJmu an ordinary fish 
and prayed to God to let him know of its tme m\ture. 
The fish soon showed itself to be Vasudova inciunato 
and addressed the king that, hi view of the uni)euding 
calamity of the deluge of the world, he had assvimcd llio 
garb of a fish. Showing him the boat near by, Vasndova 
asked the king to rescue the distressed with the help of 
that boat, by tying it to its hom lest it should) capsize. 
The deluge came and Mann did as he was dii'ected. 
When the boat was floating in tlie dark waters, 
Vaaudeva, in tlie foj’m of a fish, addressed the iMatsya 
Purai^a to llanu. We ai'e reminded here of the legend 
of Cannes, the “Jfan Fish” quoted by Berosus.® It is 
said that ‘Cannes swam up the Persian Gulf to the 
earliest Sumerian cities, Eridu and the rest, bringing 
with him the arts of civilisation*, suggesting an early 
marine connection with a civilised land over sea. 

In the Epic, 

The same legend is briefly told in the Mahabharata. 
In the Aranya Paxva of the MaJmbharata, hlarkandeya, 
the sage, narrates the story of the Flood to Yudhiithira, 
the eldest of the Pa^da-vas. According to it Manu 
Vaivasvata was a great rajarsi, and after reigning over 
the kingdom as a true K§ata*iya, he took to the third 
am’ama, the Vanapraatha. In that stage he conti¬ 
nued to perform severe austeriti^ at a place 
called Badari. Once when engaged in performing 

6 Sm HaU, Biftoiy of tte (6lh Bd ), p. 174, n. 2. 
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his daily duties on a liver bank there catnc 
out a small caii> frota flic water and appealed 
to Mann for succour. He put it in a small vessel. But 
when he found that it outgrew the swe of the vessel, ho 
took it successively to a well, a tank, the Ganges and 
ftmilly to the sea. It giw larger and larger in its size. 
At that time the fish spoke to Mann of tlie (ioniiug flood 
and of the advisability of prepaa'iug a I)oat for saving 
himself with the seven sages (the s<aptarsis) and all tUo 
seeds of life. The expected deluge came, and in the 
midst of the rolling waves the boat was tied to the horn 
of the fisli and taken to the summit of tlie northern 
mountain, which came to be Icnowii as ^mibandJmia 
from that day for war'd. Thus it was that Mann got the 
status of the creator of the living beings of the world. 

In othfr Purdna^. 

This account of Uie epic bear's intimate resemblance 
to that in the Matsyapurana already noticed. In the 
Utter version of the legend, instead of Badarj, the 
Malaya hill is said to bo the avenue where Manu 
Vaivasvata performed his penance. Othei-wise the 
account agrees in details. The Bhagavata account 
is still more eompletc and is inter-allied with 
the avatar of Visnu. The purpose of this incarnation 
is said to be to recover the Vedas or revealed texts after 
sUying the demon Hay^riva who had stolen them.® 
The names in this account are not Manu and Malaya. 
But it is Satyavrata, the royal sage, the king of Dravida- 
deia. This king was engaged in oftering tarpaija 

S Bh&gnoafa. Trans, ly S. gubba Rau. 1928, VIII, Ch. 24, 
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ill Uie waters of the rivei* Krtamaia when the iish is 
said to have crept in. "What follow's is common to all 
the versions. But here tlic god lisli infoms him that 
he w'oiild become the Vaivasvata llaiin after the deluge, 
and that a Manvantai’a would then begin after his 
naniG.’ This shows that w’hiie the Bhagavata, the 
Padro'a and the Agni follow a certain tradition^ the 
Matsya Pmim follows the epic tradition which is more 
ancient and much more authentic. 


The CholdeQii accotini. 

Before we proceed further to cxainijie the otlier 
aspects of the Indian flood legend it would be uiteresting 
to know soroething of the other accounts like the 
Chaldean and tlie Jewish. The account of the Chaldean 
flood was furnished by Berossos (also Berosus), a 
Babylonian priest and a contemporaiy of Alexander 
the Great. He wrote a history of Babylon in Gx’eek. 
The full work is not now available. But fragments of 
it carefully preserved by later Greek historians, just 
like those of Megasthan^ on India, throw welcome light 
on the history of ancient Babylon- Curiously the 
Berosusian account of the flood is corroborated by the 
history of GOgamish, reoovei*ed from the long lost 
ai'chivcs of Assyria. It is a poem in twelve tablets 
which records the heroic exploits of an ancient king of 
Erech.® The eleventh canto is devoted to the story of 

f Thlt veralon is r«p&at«d Id tbe AgnJpur&iift (CA. 2. S—17) az^ tbs 
Padmapar&oa Mth sUgbt Tariatlcms (VI, 252. 11—81). 

3 See W&Uis Bud5«. tAe BativioniM storj/ of iho DeJufie, p, 2$. 
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the flood. It is said that Xisiithi-us® the last of a 
dynasty of ten kings wtxs the Hei'o of the Plood. To 
liini in a vision the deity Krouus appeared and informed 
him of the coming Flood. The deity enjoined him to 
1)111 Ul a vessel and to take with him his wife, friends and 
relations besides different species of birds and animals 
after burying the saei’ed scriptures in the city of the 
Sun at Sippwa, Xisutlirua did as he was commanded 
to do. The flood came an d subsided. He found himself 
entangled in the mountains of Kurdistan ia Ai'menia. 
He got tested the^abatcmeiit of waters on the surface of 
the eai’tl) by letting birds fly thrice. Then lie got out of 
the ship and offered saoriflees to the gods. By his piety 
he was translated to the realm of gods, as also his wife 
and daughter with tlie pilot. Others in the vessel 
journeyed towards Babylonia.*® 

There is again epi graphic evidence testifying to tlie 
antiquity of tho Babylonian flood legend.** In the 
course of GX(;avations undertaken by the Ttirkish 
Goveinm'ont at the site where tlie ancient city of 
Sippara stood, there came to light a broken tablet dated 
the 28 th day of the eleventh month in the eleventh year 
of the King Annirzaduga roughly b. o. 1966. It con¬ 
tains references, though raiitilated, to the flood story of 
Babylonia. To these versions in the Semitic language, 
comes anotlier fragment of a tablet discovered at 
Nippur in the cxacavations conducted by the University 

9 The oame XJftuthrua efievers to tbe caneiforiD Sl-slt or Talalt. 
apperentl; & OrMk corrupt Ion of the iDime on the tablet Kbaoisafint. 
See Corf, Ancfcnt Fraffn(^ts. pp. i% —(9 (London, 1876). 

10 imt pp. 60—6$. 

11 See Wlntemiu, op. etU 9- 
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of Pennsylvania, but insmbed in the Sumerian script, 
containing a tiodition of a great deluge, assigned 
appi*oximately to 2100 b. c. This date is significant, 
for, by this time in tlic third before the 

Christian era, the Si\merja]ia had become absorbed in 
the Semitic population and had almost ceased to exist as 
a distinct race. And it is generally accepted that the 
Babylonians boiTOwcd the story of the Flood from the 
Sumerians and therefore this legend must be of con^ 
siderable antiquity. 

The Hebrew Accounts. 

Before we finally state the probable source to wliicli 
the Sumerians themselves were indebted, it is of 
considerable interest to examine tlie Hebrew account 
in the Genesis, for this reason, viz.: tliat there is an 
agreement between the two versions, the Sumerian and 
the Hebrew. In both of them the two events, the ci'ea- 
tion of man and the Deluge, are intimately connected 
with each other. The other point of concord is in the 
view botli take the creation of man as antecedent to the 
creation of animals. 

The striking resemblances in essential features 
between the Babylonian and the Sumerian, betweai the 
Sumerian and the Hebrew stories of the great flood, 
compel us to pass on to an examination of the Biblical 
flood legend. This is commonly Icnown as the 
Hebrew Flood. Biblical critics, who have examined 
legend as recorded in the Book of Genesis,** detect 

12 S«e Fraz«r, Folftipre in the OH pp. $$>-7. 
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two versioQs of the same story apparently not 
consistoJit witli eooli other, the one derived from the 
PriesUy Code and the other from the Jehovistic 
Document. Of these the document of Jehovah is 
held to he earlier in date tlian the Pri^tly 
Code. It is said that tliei’e are inatciial diftererLCca 
between the aecoimts of these two documents in respect 
of anunals clean and unclean, the duration of the flood, 
causes alleged for tlie flood, etc. But we are not con¬ 
cerned here with such details. Coming to the (Jrcat 
Flood, Noah is the hero of this Legend- A descendant 
of Adajn and Eve, Noah led a pui*e and clean life. The 
world became full of evil, and wickedness increased all 
round. The Lord, who was a friend of Noah, communi¬ 
cated to him his resolution to destroy the world by 
unprecedented floods, and advised liim to escape in (a\ 
ark of goplici*wood with family, two fowls among the 
many and seven of the beasts. There was a continuoua 
downpour of rain for forty days and nights and the 
consequent floods did not subside for 150 days. After 
tliat long period, it is said, that land was discovered 
by letting a raven and a dove to fly. The ark was found 
stranded on Mount Ararat The story is thus con¬ 
cluded, viz.: that Noah brought forth three sons, Shorn, 
Ham and Japbeth who were the progenitors of human 
beings on earth.*** 

Fiood legends of other ancient countries. 

It is a fact universally recognised that pimitive 
religion and science alike indulge more in wlmt 

12a Genesis. VI—Vlll. 
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Sir Edward Tylor 1ms ciilled “mytlis of observation” 
lather than liistoi-ical tradition. Farts of phj-sical 
geography wore asei'ibed by ew'ly wiitei’s on religion, 
to some great primeval cataclysm or tremendous 
eatastropbe as a result of some divine agency at work. 
In this way we have to imderetand many of tlic8<! world 
myths. So have risen the great stories of a gi-eat flood, 
Thessaly being one of the early se.ats of the legend. 
Literature and tradition of ancient Orecoe place on 
record three kinds of Flood which the world had 
witnessed at different times. These wci'c in the epoch 
of the Ogyges, King of Thebes in Boeotia, of Deucalion 
and liis wife Pyrriia, and during the epoch of Dardanus, 
better known as the flood of Samotliracim tradition. 
Aristotle and Plato refer to the deluge in Deucalion’s 
time, and according to the chronological table drawn up 
by the Parian chronicler in 265 b. o. this deluge is sard 
to be dated in the year 1539 R. c. It is said that there 
was an earthqunlte between Mount Ossa and Olympic 
aiTCsting (he natural couree of the river, Per.cus, result¬ 
ing ui the inundation of its waters, producing a flood 
over the land. The date of its occurrence is approxi¬ 
mately fixed 1503 B.c.‘> Aecording to the latest 
researches the opening of the Bosphorous, which 
deviated the water of the Aralo-Caspian Sea flow into 
the European Meditei'ranean, must have been an occa¬ 
sion of an inundation of the low lying coasts of Asia 
Minor, Africa, and Greece facing the Meditei-i-aneon. If 
(Ms inundation could be taken to have occurred in the 
reign of Deucalion about 1503 B.O., the Aralo-Caspian 

18 Lemprtere’8 U««w»afV, p. 800* 
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Sea, which extended as far as the Black Sea, must have 
diaappcai’ed in wrly historical times. In the light of 
this fact the theory of Centred Asia as the original liomc 
of the Aiyans^^ cannot gain support as that eea-cuvered 
region would not yield enough pasturage to a pastoral 
people as the ancient Aryans were. We 3*ofer to this 
cataclysm as tliei’e are substantial resemblances between 
tlie Gi'eeic stories and the Babylonian version of the 
catastixphe. 

These are not all. Tie ti'aditionary lore of every 
country in the world has some version or other of a great 
I’lood. There ai'e the flood legends of Ancient 
where Tern is said to be the father of all mankind. 
Similar stories of a cataclj'sm here, or of a catastrophe 
there axe found in the literature of primiUve folks 
throughout the world, l^ir J. G-. Frazer, to whose 
learned work we have referred even at the outset, 
examines intei-esling paiticulai’s of stories of a great 
flood in Easteni Asia, in the Indian Arehipelj^^o, in 
Australia, in New Guinea, and Melanesia, in Polynesia 
and Mici'onesia, in South America, in Central America 
and Mexico, in North Alnerica and in Africa, and the 
reader who is interested in details is referred to that 
authority.'® 


Cau^6s of dihvial tresditions. 

A critical inquiry into the different versions of the 
flood legend leads us to infer that these diluvial tradi- 

14 A. 0. Das, Ttid VedielnSii, p S&—40. 

15 J. 0, rraz«rr 4n OH rcfffomsnt, Ch. IV, 
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tioiis are the consequence of three factors ; Jimudixtioa of 
tile sea, heavy and continuous downpour of rain, and 
eaithquakes. Modem history funiishes examples of 
such inundations of tlie eaiUi by the rmng tides or of 
devastation by rain and eavthqujikcs. A sijeciftc 
instance which is still green in ouv memory is the havoc 
Ciiused by the eaith tremor recently in Beliar. It is 
recorded, according to tho Scientific Indian, that an 
earthquake at the mouth of the Indus (1810) resulted 
in forming a lake covering 2000 squai^e miles. If this 
were so now wo may imagine similar occurrences in days 
of antiquity also, ilodern geological rcsearclies lend 
support to the theory of occui rences u£ floods and devas¬ 
tation of the land by tlie erosion of the sea as in Western 
Asia, Southern India and other parts of tlie world. 
Oldham says: At the close of the cretaceous 

period and some time before the coaimencement of 
the tertiaay era the great Indo-African continent 
was finally broken up and all but the remnants in 
India and South Africa sunlc finally beneath the 
Sea.’^** ‘ Again j ‘The pi*esent Westem coast of 
India and the elevating of the Western Ghats begin 
from the middle of the tertiary epoch or a little 
earlier In the light of these known facts it is not 
hazardous to coE&rn the conclusion that these versions 
of a flood ai^e after all reminisceuses of actual facts, 
though some of them may be partly legendry and partly 
mythical. That these diluvial legends ai'e then based 
on historical traditions cannot be gainsaid except in 
the few cases which may be only myths of observation. 

Occloffv 0/ Jfldfo, p. 494. 

17 Ibid. p. 49. 
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They do not desoive to be sum'niarily dismissed as the 
iiici'c imaifiuation of tlie fei'tilo brain of a poet or a 
priestly writer. But the real difficulty presents itself 
when we try to locate the origin of these stories. Is 
there any identity of origin, or does every account stsaid 
by itself? Or again is a floating tradition engrafted 
upon a native legend ? Differences of opinion exist, and 
it is for future i‘esoareh to decide one way or the other. 

Mittual hidebt&dness. 

Keceut archaeological discoveries have revealed to, • 
us a new vista of an ancient and woudcif ul civilization 
in the Indus region tlie age of which has been assigned 
to the clialcolithic period. There is sufficient testimcaay 
to the view that the Didus people must have migi’ated. 
to Elam, Tunis, Babyhm, and even to Egypt.*® None 
will at least deny the cultxu’al contact between these 
countries in this ancient period. Utilising to the full 
the whole volume of these memorials, literary and 
archaeological, there can hardly be two opinions that 
the migration of the cultuae must have been from the 
Indian Home rather than tie other way about. Among 
other's the following may be cited as evidences t Fii-st, 
the cults of 6iva and Sakti and the practice of Toga 
axe all distinctly Indian in character, adapted by the 
legends of Elam, Sumer and other countries. The finds 
of female statutes like the figures of Mother Goddess in 
several places in Western Asia, the sacred Tree of Life 
in Babylonia, and the Sumerian God Enkidu, bear 

13 Se« tny article on tlie Culture of Talley, whore I UftYO 

discussed this point. Joum. 0 / Jfod Vnivereity, Jut l$ti. 
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testimony. Secondly, there is the evidence of pottery. 
The Sumerians took vdih them tlie Indian. Potter’s arts 
fix»m Sind. Unlike in India the .painted potteiy died out 
very early in both Mesopotamia and Siuneiia.'* If this 
assumption of migration from India bo correct one has 
to venture a conjecture that the Vedic legend ^ seen in 
the Satapatha Bralunaiia was the pai'ent of other flood 
legends,^ and as there was active intei'coui'Se between 
India and Babylon and Egypt,*' it is natural that these 
legends caught the fancy of the ancient peoples who 
adopted it as a convenient framework for tracing the 
origin of hommi race after a periodical dostvuction of 
the world or a part of the world by floods of impre- 
cedented el lar actor. Poj*, accordhig to tlie Hindu 
literary tradition, it was only a partial deluge and not a 
itCahapralaya which enveloped all the worlds including 
those above at one sweep. Thus the Hebrew version 
had the Babylonian for its basis, the Babylonian the 
Sumerian and the Sumerian the Indian version. 

Fraser^s Criticism, 

Commenting on the form of the story as it is 
narrated in the Satapatha BrMimana Frazer remarks: 
‘^Nothing whatever is said about rescuing his wife and 
children, The omission betrays a lack not only of 

19 JM. 

20 S66 Prof. A S. VniOyaofttra Aiyu’s article in J.B.H.S. It, 
pp, 1—14, cp, VvAzw. Ol tv. Folkioro m ihc Old Teslament. (Macminan, 
1913 .) 

21 S«e the leadlof artlcla of Prof. H, Frankfort in tbe AiuiuaJ 
Sibliograpby of the Sera Institute (19S3), 
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domestic affection but of common prudence on the part 
of the philosopher, and conti’asts forcibly with the prac¬ 
tical foresight of his Babylonian counterpart, who, 
under the like distressing cu’cumstances, h^ at least 
the consolation of being surrounded by the family circle 
on the stormy waters and of knowing that as soon £U? 
the flood has subsided, he will be able with their 
assistance to provide for the continuance of the human 
race by the ordinary process of nature. In this curious 
difference between the two tales is it fanciful to detect 
the contrast between the worldly prudence of the 
Semitic mind and the dreamy asceticism of the 
Indian ** If we take hdo account the circumstances 
under which ihuiu became the originator of this race, 
then this ehai’ge of lack of domestic affection against 
Manu can not lie levelled. Mann, tlie Inng, had relin- 
quislicd the world and had entered into axisterities in a 
spirit of i*enunciation and detaclixnent when the great 
flood oecun’ed. Domestic affection means that one is a 
worldly man, materialistic in his outlook: and the spirit 
of attachment, wliich is a thorn in the path of release 
from' the circle of birtlis and deaths, will be the prevail¬ 
ing factor. When the catastrophe occurred, Manu was 
a sage, and as a sage he had neither family nor affection. 
Therefore it is unfair to charge him with lack of worldly 
prudence. On the other hand that he had this in full 
is seen from the fact that after the flood he created a 
woman, and through her became the father of the human 
race. Judging by the form of the story itself in the 
^atapatha Brahmana one will not be far wrong to infer 


a rraz«r, op. ott, p. 134. 
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that it is the oldest vei’sion -which has been improved 
upon by its boiroweis according: as their fancy led them. 
As we have already said, -\vliily the flood is caused in 
some countries as a result of volcanic enipticais and 
earthquakes, in other countries it is due to heavy down- 
po-ur of rains or erosion of tho sea. 

The pf'ohdble date of the floods 

Now comes the profoundly interesting speculation 
as to the date of this Flood. The question is whether 
"there are enough materials to make at least an 
appi'orimate eonjociure. This is not impossible if wc 
are prepared to revise our chronological estimate of the 
Vedic literature. On the basis of tJie asrionomical facts 
yielded by the passage: ^ 

in the Satapatha BrShmana, S. B. Dkit has fixed the 
date of this work at 3000 b, This may or may not be 
acceptable. But if the said astronomical data could be 
pressed hito aeiviee, and if the IJg Veda Samhita can 
be taken to an epoch preceding the Chalcolithic period 
of the Indus culture, we can arrive at a tentative coti- 
cliision. For, it is significant that the Bg Veda Samhita 
is silent in respect of the Flood though it refers to the 
seismic disturbances in the Saptasindhu. From the 
absence of any reference to tlie Flood it would be logical 
to conclude tliat tlm Flood was still a thing of tlie future. 
The jnontion in the ^atapatha Brahmana shows that 
the Flood had Iwcouie a tiling of the past. Hence a 
milestone may be fixed between Iho epoch of the Rg 
Veda Samhita and that of the Satapatha Brahinaija. 

23 S«« the BUtorical QHart9rtv, 1983, p. 928. 
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The Place of the Flood. 

According to the ilatsya Pura:Qa the place 
where Manu, the hero eponymos of the Vedic 
mythology and son of Iditya Viv^vat, performed 
his paianoe, is the Malaya Hill in South India. 
This receives further corroboratioii from the BhSgavata 
PurSna where reference is made to the king 
of the Dravidadefia in connection with the Deluge.” 
This theory gains further support, if the five tribes 
of the Bg Veda,” who are supposed to be the 
offspring of Father Manu, bear any affinity to the five 
natural geographical dividons of the territory to which 
the Tamil Sangam Literature makes such pointed 
reference. The geographical divisions of people, 
according to Tamil literature are maritime, hilly, sandy, 
agi-icultiu*al and forest.^ 

Added to this axe the geological and other 
evidences. A number of human relics, preseived 
among the gravels of the rivers Godavari and I^armada 
as well as in other alluvial areas of South India, testify 
to main's existence in prehistoric times. Whether man 
existed in an age earlier than the older alluvia of the 
Godavari and the Narbada, and whether he was a 
witness of nature's last great phenomenon, viz., the 
erection of the Himalayan chain to its present height, 

24 Dr&Tl 4 ad 44 A in fiACidnt Isliw Lltsratuie only Tamilasao. 
fcnd does not Include Andhra, Kanrftalca and 
Dr. Celdwell would have It 
2$ ae Veda, III, 2i—8- 

For a full scconnt see oy in Tamil LHeralttre and 

Bistorv, 9‘ ^ 74 , . . 
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axe moot questions for students of Indian aniiro- 
pology.*^ If anthropology will bear testimony to the 
existence of man in this pai*t of India in much earlier 
times than the older alluvia of the Godavari and 
Narbada, this will tend to confirm the literary evidence 
furnished by two of the Mahapuvanas. 

From these cii’cumstantial evidences of the Purana 
and allied literature we have to infer that there was not 
one Deluge but several deluges which occurred from 
time to time. In the same way as the incarnation of the 
Matsya or fish is connected with the deluge, the incarna¬ 
tions of Tortoise (Kurma) and of Boar (Vai'^ha) are 
also ccmnected with deluges.*® Hence the Purana is 
clear when it mentions a partial deluge as different 
from a full deluge. This must have occurred 
in different countries at different periods of the pre- 
historical and protohistorical epochs. But the striking 
similarity of these different versions indicates that 
these accounts migrated from one part of the world to 
another. This was indeed a characteristic feature of 
ancient folklore.*® 

CoinddencQS betu>een Babylonian and 
Tndim Legends. 

As has been already said, in the epoch when 
Alexander lived there was one Berosus who wrote the 

27 WAdJ4, FP. 26»-<270. 

28 S<« 6ae. Br. VII, 6, 1—6; Tait, BumA. YU. 1. 6—1; See Muir, 
Oripinai T9xts, I, pp, 62 aod 61 

29 See my V^r on 'TAe MioraH<m of Legendf In the Antwlf of 
Bhandarkar IimUvte, VoL 2CV, pp. 21^19, 
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history of the ChaldGaas and other ti'eatkes, fragments 
of which have b ecu unearthed The first book is devoted 
to the history of Babylonia. Here Berosus informs us 
‘‘that there were writ ten accounts preserved at Babylon 
with the greatest care, conaprehending a term of fifteen 
myriads of years. These writings contained a history 
of tlie heavens and the sea; of the birth of mankind; 
also of those who had sovereign nole; and of the actions 
achieved by them”.^® Without stretching the hnagina- 
tion too far we can say that these documents are quite 
analogous to the Hindu Pui’a^a Literature which are 
traditionally divided into five similar topics named 
Pancalaksapa. Does this not suggest migration of 
legends and literature from Ancient India to Babylon t 
Possibly it does.*^ 


SECTION II. 

THE ORIGIN OP THE PURA^A. 

The Matsyas w the Vedic period. 

The origin of the Matsya Purana is far from being 
settled. It cannot be that the extant Matsya Purana 
can be referred to a period when the Father of all man¬ 
kind was bom. In giving an account of its own origin 
it is said to be the revelation of God fish to the Father 
of all mankind during the course of the Deluge. Nor 
are the style and language archaic and ancient to 
/ warrant even such an assumption. So we venture to 

80 Coir's Anoicni FrgffnenU. ^58. 

31 For another tIsv, sea Ravllnson, heftMOt intfia ani 

W. World, p. 16. 
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thick that the keinel of the accoimt is to be traced to the 
ancient tribes who went hj the name of the Matsyae. 
Theii* ancientness is seen from a passage of the Rg 
Veda*® whore they figure among the enemies of Sudas. 
Next in the ^tapatha Brahmana, a Matsya King is 
mentioned by name Bhvasan Dvaitavana.” Thus it is 
evident that the Matsya tribe was a very ancient tiibe, 
enjoying the status of an independent kingdom fi'om 
the epoch of the Bg Veda Samhita.** We hear, again, 
in post-Vedic Indian Literature, of the Matsya country, 
and tribes known as the Katsyas as the inhabitants of 
the Matsya country. Manu would include this in the 
Brahmaysidesa.®* The identification of this country 
will be valued by a student of the historical geography 
of ancient India. The Matsya kingdom seems to have 
been covered by the modem Dinajpur, Rangpur and 
Cooch Behar. Two divisicais of the Matsya country are, 
however, distioguished. While one of these is identified 
with Jaipur, the other must be placed farther to the 
West, or in Guzerat.*® The latest researches of 
Nundo L. Bey have gone a long way to confirm these 
results. The Matsya desa, he says, comprised the 
territory covered now by Jaipur and included 
the whole of the present territory of Alwar 
with a portion of Bharatpur. In the epic age, 

VII, 18—8- 

18 Xni, 8—4—9. 

34 Teaic 2ni«x, 11, p. 121. 

86 IX, 19, VII, 193. 

98 Sea p. 390 of Qarrei’s CIa4«ico2 DicHoftary, Madru. 1871. Se4 
Band&rkar, CAf^chael Lecturer, <1918), pp. 88—3. The (Hoprophical 
DicHonttrv (Liu&c, 1827, pp. 128—9). 
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however, it was largely the kingdom of king. Yirata 
W'hei'e the Pa^davaa resided incognito during the last 
year of their exile. In the Buddhist literatoc 
Maccha or the Matsya desa %vires as one among the 
sixteen mahaj aiiapadas or kingdoms. It appears th at 
part of South India was sometimes identified with 
the Matsya de^a. There is, first, the statement of 
the Matsya Parana that the fish appeared to Manu 
performing austerities on the Malaya Hills.*® Next 
light comes from another quarter as if to corroborate 
this theory. We have a lake by name Matsya-tirtha not 
far from the river Tungabhadra in the Mysore State 
full of fishes producing musical sounds reminding us of 
the singing fishes called Butterman of£ the coasts of 
Scotland, or of Ceylon. 

Not altogether unrelated to the subject is the 
reference by Huien Tsiang*® to the legend of the 
Vajjian Fisli monster in days long past with 18 heads, 
each with two eyes, which was instructed by the 
Tathagata who came to the riverside, the residence of 
fishermen. It is said that the fish was a Brahman in 
the previous birth who reviled the Buddhas and 
ridiculed the priests. Hence it was bom as a fish with 
a monstrous body. This legend refers to an area which 
is apparently the eastern Matsya de^ comprising the 
sou^ portion of Tirhut including Vaisali. 

a? Cp. XVIT, ^ 146 a. 

38 Cb. I. 

$86 S«« K. L. De^—T7 k O€0propht«<U DictiOMrv, (LU86C. 1987). 
p. 129. 

89 B66), lUcorie of WesUnt Worli, II. p. 7S cp. 

86bb6 P6i'v6, Ch. 30. 
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OtJhcr evidence for identification. 

There is a tradition to show that once South India 
of the extrcmo south was known to be ifatsyade^n. 
According to the Kaveri Pura^ia or Kaveri Mahatmya 
of the Skanda Puiana, the country to the north 
of Malabar and to the West of Etoanathpura 
(Hassan Dt.) and six leagues to the east of the Western 
Ocean went by the name of Matsyade^. It is said that 
in a holy spring near the Ardhacandra mountain 
(probably Candragutti in Shiraoga district), Visnu 
took the form of a fish and worshipped Siva. This 
country is now covered by the major portion of modem 
Coorg.*® 

That the Matsya kingdom continued to outlive 
many other ancient Indian kingdoms is evident (see 
Huien Tsiang's refereace). In the time of Dharraapala 
of the Pala dynasty and after a, d. 800 thore is the 
record of two grants which bear witness to the installa¬ 
tion of Cakrayudha in the Pancala capital of Kanauj by 
Bhaxtnapala with the assent of the neighbouring 
powers, enumerated as the Bhoja, Matsya, Madra, 
Kuru, Yadu, Yavana, Avanti, Gandhara and Kira 
kings.^‘ 

This is not alL The South Indian inscriptions 
often mention the Matsya family chiefs in Orissa. 
These chiefs seem to have had some status in the 
Ganjam and Vizagapatam districts which went once by 

40 For Uilfl trwlllion and other detnllo connected wllli it, see Lewie 
Rice, UTBOre, III, pp. 86 8«i- and ecp., pp. 

41 SnUtb, Early Btetery of India, p. 418. 
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the name of Matsyadesa. A list of six kings is given 
commencing with Arjiina a. d. 1269 and endii^ with 
Jayaiita alias ^ri Krsnavai'dhana 1339/® The Bibbidda 
gvtoxt*^ gives the full geneology of the line and makes 
Arjuna tlie 23i‘d in descent from Ganga the founder/* 
But from the materials available one cannot say 
whether these chiefs had any connection with the earlier 
Matsyas though it seenfs reasonable to take them as a 
branch of the ancient Matsya dynasty. We hear that 
the Madagole Zamindars of Viaagapatam claim to have 
been descended from a fish. Their throne is fish-shap ed, 
and on their banner figru’es a fish/® 

SoiUk India, tk$ ori^i^d place of the Purana. 

Thus we see that branches of ancient Mat sya family 
spread over all parts of India. These ancient tribes 
had probably the totem of fish and cultivated the fish 
legend of old. It is quite possible that the Malay a 
Puraria originally started with the Matsya tribe, aiid 
like other legends of Hindu roythology began to travel 
throu^out the ancient Indian continait It would 
appear that the floating legend was reduced to writing 
for the first time in South India. In support of this 
theory the following evidences may be cited. While 
most of the Mahapuranas do scant justice in their 

42 Sm tot this list, HlBtorlc&I lucrlptiQU of SoQtb lodia. 

P. 266. 

43 61 of the Inecrlptlona of the MftdrRs ProsldeDor. by V. 
carya, Vol. HI, p. 1673. 

44 Sea also Bp. Ind.. Vo]. V. p. 106—12. 

45 See Uin in India, Vol. xn. April, m2, p. se. 
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reference to South India, the Matsya Purfina is 
full of it. The compiler’s knowledge of Bekhaa 
and South India is fairly accurate. We have 
the names of Blapuram, Ramesvaram, Tamxa- 
parni, ^rirahgam, Ekambhakam, and Amrate^ 
varam and references to well Imown hills like the 
Malaya mountains, and Tiruccengode hill (Salem 
District), which alone answers to the description 
of the Piira33a of an Ardhanansvara temple with 
a Vmu shiine in its compound- Details of 
similar geographical data seem to point out to 
the fact that the Purana might have originated 
in South India. Two other characteristically South* 
Indian features are the place of honour given to 
the moon God as an independent deity much celebrated 
as such in the early Tamil Sangam Literature,** and the 
mention and use of betel leaves*’ first introduced in 
South India from’ Java and then spread to the other 
parts of India. 


SECTION ni. 

THBOEY OP INCASNATION. 

This section is devoted to an examination of the 
theory of mcaanation of which the Hindu sacred texts 
tell us so much. It is usual to speak of the da^vataram 
or the well known t43n incarnations of Lord Vi^nu. 
These are Matsya (fish), Ktana (tortoise), Varaha 
(boar), Narasimha (half-lion and half-man), Vamana 

46 S4e tQT ftrtlcle tAincr OuXt in /ndia, /luf. Ant, ]^f93. 

47 ClL ai6, 16. 
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(the short mail), Para-suvama, R^na, Krsria, Buddlia, 
and Kallci. Tliough this is the accepted tradition of the 
ten avatai-s/* there is another version of these avatars 
ill the Matsya Piirana, Twelve avatars ai‘e mentioned 
there as being incaTiiations of Vi^u during the twelve 
battles between the Devas and the Asuras to relieve the 
foionei’ from their disti’ess.^® 

The fish and the Record of the rocks. 

The second version which is slightly different 
from the iirst shows that there is no unanimity 
in tradition, Similarly, we have seen that there 
wxre as many as 28 avatars of Mahe^vara men¬ 
tioned in the V5yu Purana.®® But of these the theory 
of Da^vatar is mtei'esting, and to a student of 
aneient history, the Hindu tiieory suggests the idea of 
evolutionary process of human development.®* In the 
story of the development of the human race, we see that 
life is not stable hut shows a tendency to change 
ccmtinually though slowly. H. G. Wells remarks: 

48 See Kseme&drft’e HaHvatCfocaritra (KivyanAIft No. 26, Bombiy. 
3891). It may be noted lb passiog Uiat tbew dovices aod others of Hindu 
Mytholocy were used ott the coins Issued by the Hindu rulers. For 
example, these devices are seen in the coins of tlie Vijeysascar Empire. 
Ses At, Sur. of Mysore, 3929. pp. 30—31, See also T. A. Ooplnatba Rao— 
Blmcnti of BinOu loonopropRy, Vol. I. Pt. L U9 If- 

49 (3h- 47, St 41—45. 

50 VSyu. Oh. 38, 

61 We are told by Paacanan Mltra of the Cniwua University in bis 
JVebtefortc Jneia. (Ih Ed, 1327), tbnt an eminent Bengali Ihlnher 
clnborates In a Bengali worh the idea of Jncanutloiw Indicating the stagoa 
of spiritual progress revealed at various limes In tUo eaxlli, the last being 
yet to come, p, 426. 
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'‘Wlieiever the shore line ran there was life, and that' 
life wont on, in, and by and with water as its home, its 
niediutu, and its fumhunojital jiecessity. The first 
jelly-liko begiiniings of life must have peiished 
whenever they got out of the water, as jelly-fish dry up 
and pexnsh in onr beaches today. We know life 
needs aii* and light It equally needs water to drink and 
digest the food taken. The record of the rocks or the 
science of geology furnishes us with the fact that out 
of the Early Palaeozoic Seas, emerges the fish, tlie first 
of the vertebr‘ate series. 

Traditionai origin of the oarth and vegetatioyi. 

This i‘cceives corroboration from the Vedic and the 
post-Vedic literature of the^ ancient Hindus. The 
l^gveda Samhita speaks of a state of non-existence,^^ 
and of the origin of vegetation (oaadhi) in a period 
removed by three yugas from the epoch of the devas or 
Gods.*'* When the Vayu Purana*’ states that the earth 
was originally a mass of fire and was replaced 
by watei’, it restates the idea of the Taittiriya 
Samliita*® that originally everything was in a 
liquid state 'which was in time transformed into 
the Dyau and Prthvi.” A case has been made out 
that the “Dyau” was another country like the earth on 

62 Ttia of JSistorv, 30. (Sth EC.). 

6^ X, 72; 2. 

64 97. 

66 “VL 1. 

56 Vir, 1,6:1. 

67 Cp, RV. X 81:1- 


THEOIIY OF INCARNATIOK 


2? 


the surface of tlic globe, and was not a refeience to sky 
as is generally accepted.®* It is coJitended that ‘ Dyau' 
was the fii’st to became diy land, and from the tenns 
pita or jmita in tlie B-gveda Samhita appended to the 
‘Dyau’,®® it is argued tliat it was tho fatherland where 
fix*e was fii-st kindled,®® and consequently the eai’th 
became the motherland. Taken by itself the evidence 
is hardly sufficient to establish so impoi-tant 
a conclusion. Then it is said that ludra made the earth 
terra Anna as also the inountains.®^ Next came a series 
of what we may call tho geological life types,tho herbs 
on earth,®* and the fish®* or toitoise,®’ and the man- 
lion,®® and lastly the Bwai’fman.®’ 

Aay^ja and Jarayv^ja. 

Aeons pass by. The iiesd stage in the evolution of 
the living species is reached when the amphibians 
(aydaja) lay their eggs in and under water*. The 
tadpole stage of the later Palaeozoic gives place to 
reptdes, which took their origin from certain 
amphibians which had acquired reptilian characters. 

68 Sw BAovana BttiAies. Vol. IV, (Benares, 1985), r. 

69 SiwiWfo. IV, 1:10; VI- 70:fi, etc. 

60 X. 46. 8 etc. 

61 n> 18:2. * ' 

68 Taitt^VpAl.1. 

69 6 Sr .. 1:8:11. 

64 TJI, 6:1:5, 

66 VSS. XII. 389. 103—4. 

66 Agni PvrSf^a, IV. 7. 

67 JroAV, 2, 5, 19: roltt. BrOkmava, i-1-9-5. 
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To be more exACt they wei'e in the transition stag:e from 
water to land animals. With the ushering in of tiie 
Mesozoic, the reptiles ‘began to stand up and go stoutly 
on all foui-s’. Of this class many divisions arc 
distinguished includiug that of tortoise and turtles. 
Again himdj^eds of thousands of 3’earB roll on, and the 
end of the Mesozoic period witnesses theriomoiphous 
reptiles, the ancestors of mammals. This leads us to 
the third and by far- Ihc most important division of tire 
life-cycle portrayed by the geological record, the 
Gainozoic period. Here “a gigantic cnmipling of tlie 
eaiih^s crust and an upheaval o'i the moruitain ranges 
was in progress. The Alps, the Andes, the Himalayas^* 
ar-e ail Cainozoic moimtain ranges.''”'' Now appear 
thick forests and vast plains with vegetation (udbhijja) 
quite fit for the bi'eed of a variety of mammals, 
(Jarayuja)’° Among the other oligocaie mammals 
appears the giant pig.^^ To conclude the story of a life 
cycle, the age of the mammals is replaced by the Glacial 
Age where we have to mark the origin of man or at least 
manlike creatures. We cannot say how many 
thousands of years were covered by the Glacial Age 
where we meet with cave men, fishermen and sub-men. 
The first true men are seen in the Palaeolithic age. “It 

68 For three phases of uphearal of the HimsUrss. See Wwlla, 

OeoJoin/ 0/ IndUt, pp. 202 ff, See also Oldham, A of iho Oeologv 

of India. Cb. 3CV1IS. Tbs afe and origin of the Himalayas. 

69 E. G. Wells, op. cit., pp, 53—64. 

70 As their name Implies the marnmala are the mothers par 
escsllence.. AssoclaUon and mutual aid are the i*ule With them. See 
H. F. SUndlng— 4n fvolv44o». (London, 1980), pp. 148 and 167. 

71 B. Q, Welle, op. dt. plate on p, 54. 


THEOfty OF rNCARNATlON 29 

was dul'ing these ages (the Tertiary era) that the most 
important sm‘face features of the ai.‘ea were acquii'ed, 
ajid the present conjuration of the country (India) 
was outlined/”* This synehi’onises with the Human 
Epoch which is distinguished by the presence of Man. 

The cult of the fish. 

The above outline of the life history from the point 
of view of a geologist is not out of place hei'e as we 
shall see below. In its histoiical setting the conception 
of Da^avatara seems to he based on the evolution of the 
human r<ace to which our ancient sages and seers appear 
to have been alive. The fu'St among the incarnations is 
said to be the fish. The legend of the Mi, as told in 
tJ\e Matsya Parana, has already been noticed. That 
there was a fifih cult in the ancient world’* is seal from' 
the saci'ed fish in the temples of Apollo and Aphrodite 
at Myra and Hievopolis, and from the fact that Dagon 
with a human head and hands was regarded as fish god 
It is said that “Pish are kept in parts of Wales to give 
oracles.’”^ It beeame later on the emblem of the 

72 D- N. Wadii^ OWIoffy 0 / Iniia. (MacmUIan, 1810), 7- 808. 

Prof. R. GopaU Iy«r of tbe Department of Zooloiy of tlie DalverslW 
of Uadran in an inforrcnins note says; “Man came on tbs scene Tery late. 
This vas certainly after tlie formadcn at the big mountains. It ia a 
moot Question vbetber he was present when the great Himalayas were 
formal'' 1 owa to Prof. Gopala Tyer for y^uable snggeationa in this 
section. 

78 Profoundly fnlerwtlng It Je to know that drawings of fish, among 
others, beliSTSd to.ba-pe been drswm by the Aurignaclan artist of the tTpper 
Palaeolithic epoch, are seen in the care of Kfanx, sJtaated in ons of the 
valleys of the Pyrenees. (See W, J. Sollaa, Anoient Hvntirs, p- 236 f. 
(Mscmlllsn. UU). 

74 See Bnc. Bctieion and Ethicsi pp. 614—6. 
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Pa^^lya luouarehs of Tamil India, as iestilied by literaay 
tradition and as is soen ab\UKiaiitly engraved on tiie 
oi'chitectiiral monuments like the icirples loft to us hy 
ancient Idngs as permanent traces of their existence.’® 

What is still more interesting is tliat an imago of 
fish is worshipped as Vi^nu even today in the temple of 
Tiiuvallam, better kno^vn as the Parasurama Temple, 
five miles to the south of Trivandrum and very near 
the sea, suggesting that it was once a shore temple. The 
antiquity of this temple cannot in any way be disputed. 
Apart from the Parasurama shrine, tlicre aie three 
separate shrines for Brahma, Siva and Vi^nu in the 
same compound suggesting the once prevalent Tiinity 
form of worship. The woi*ship of the Triad is long 
before the waves of sectarianism swept over this part of 
the globe and we are not aware of any similar temple in 
other parts of South India where the worship of the 
Trinity is made in one and the same temple. The 
temple at Tiruvallam has a peculiar style of architec¬ 
ture which we may call the Malabar style. But to our 
purpose it is worthy of note that the image of V^nu 
in this temple is that of Fish which raises a presumption 
of a cult of man-fish 

The Kilrfm and Varaha Avatars. 

The next incarnations m the traditional order are 
the Kurma (toitoise) and Varaha (the boar). In the 
progress of the life cycle these two incarnations suggest 

76 S«a Q.J.M.S. xni, pp. 649-^4, ond in South 
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tte amphibian and mammal stage of the i*ecord of the 
rocks. In the former we see the tortoise and in the 
latter we notice the giant .pig. Though tlie legends 
behind these two incarnations are not furnished by the 
Purana under rel'evence^ still there ai'e otlier Pura:;ias 
whei'C the legend is given in full detail.’^ "While the 
Kurma legend reflects the stage of evolution of the 
andaja and udbhijja creatures and plants of the 
Mesoaoic era,*'’' the theriomorphic Varaha’® belongs 
to the category of what the Natural Historians 
of Sanslcrit literature call the Jarayuja. The 
idea behind the Boar incarnation is that the 
earth has cruinhled owing to nature’s havoc, like 
eartliquakcs and volcanoes, and the consequent upheaval 
of the eaith’s crust. This state of affairs, geologists 
tell us, covered hundreds of thousands of years of tlie 
Oaiuozoic, otherwise called tlio Tertiary epoch. The 
legend hi the Puiana is that while the Earth was 
plunged into tho nethm* world (pat5la) by the asui’a, 
tlie Lord in the shape of Boar got there and raised the 
earth’s crust with the help of his Tusks to its original 
level.’® 


NarasiniJia and Vdmma Avatc^s. 

The next two incamations in the acoepted order are 
Narasiniba (half-man and half-lion) and Vamaua (the 
dwarf). Charles Darwin taught that man is a 

76 for iDstafiCd. tha XOrma PurB^OA and VSrftba Parioa. 

77 S«« Muir, O.S.T. Vol. 1.: Agol P, 1:14; Vl90« P. 1:4- 

78 UoJr. md, V. 63. 

79 Gb. 247, 8. 
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cleseendant of a inandike apa.^° If the ‘dwaxf^ 
manifestation can be identified witJi tlie subxaan, tlie 
half-mnn the half-lion stage is to be the precuim* of 
man-kind as against the Ape theory of modem 
scientists.*^ And this can be traced to tho period of 
Cave men and Bushmen. 

Ths Misting Linli, 

Thus the ancient Indian conceptions of the 
DaSavatdr has supplied the ‘missing link’. The dwarf- 
man or the subman as tlie antlixopologists will style him, 
can bear resemblance to Veunana, the legend of wliose 
incarnation is desciibed in the IhU'ana.®^ Prahladn 
says that He is the source of this entire i.iniverse. What 
is more interesting is the idea of a birth by tl\e umon of 
the mythical man and woman, Kasyapa and AdiH. The • 
incarnations previous to this ai’o ayonija, in the sense 
that their origin was not due to the result of man jotuing 
his wife in wedlock. Kaiyapa is the mythical 
progenitor of all Idnds of oreaturea in the world, and 
Vamaua, his son** represents tho type of first man, a 
stage when the true man is yet a fact of the distant 
future. 


Paraiwo/nia and Pdmacandra Avatars. 

Wc have next the manifestations of Parasurama 
and Ramacandra- The sym)3ol of Pai’asu or axe with 

so S«« bJa Desceiti of Uaa. 

51 FOnvt Tdpini Upani^ad, It, 6. 

52 See Cb. 244ir. 

53 Ibid, 
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Rama, the son of Jamadagni, shows the beginnings of 
a sinipie civilisation when man was still leading a nomad 
life and was primaTily a htinter to begin with. From 
the man of the Tvoods the true man eomes into existence, 
and anticipates the civilised mhn of the city with all its 
amenities. The hei'o of the epic Ramayana is the type 
of stalwaaf man, belonging to what is known as the 
Aryan race. This incarnation is followed by that of 
Krsna and the Buddha. Kalki is yet a thing of very 
distant future. 


Conclusion. 

Every avatSr then represents a distinct stage in 
the story of evolution of life. The most powerful of 
creatures of the r^pcctive epochs was looked upon 
with awe and veneration. A large number of legiinds 
grew around it or him as years rolled on, and a ^It 
came to be definitely establ^ed. With the founding 
of a cult, tradition comes into the world and becomes 
the foundation of all religions in the world. Thus to 
the creatures of the palaeozoic period the man-fish was 
the god. This tradition came to stay as a permanent 
factor. In that way in every transitional stage, a new 
cult centres round the more powerful among the living 
creatures then. This resulted in a traditional lore, 
m(Mre varied and more numerous. This floating tradition 
gathered m volume in the course of aeons and came to 
be transmitted orally from generation to generation. 
Barring that which became lost and forgotten, the 
remnant of the lore came to be written in the later 
Puranic and Itihasa books. Some also find, mention 
M—5 
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in the Vedic works, especially those which go by the 
name of the Brahma:^. Thus there is some justiiica- 
tion for the statement contained in this Purapa 
and in the Yayu Purana that the Puxa^ is older 
than the Veda and that both are revealed texts.** 
Tradition may have oiiginated in history or in romance. 
In this particular case, apart from the i‘ational explana¬ 
tion of the Hindu theory of incarnation, idea is deep 
roote<l among the Hindus that these ten ineamations 
are the different manifestations of the Lord Visnu, one 
among the three principal Gods who go to make up the 
Hindu Trinity. 

84 V&. P. Z. 60: S«e aUo my paper 0& tb4 a siadv—in Uie 

Ind. HU. Qv<Hterli/. (1938). p. 763. 
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THE DATE OP THE PUEIANA. 

As in tlie case of the Vayu Purana the scene of the 
Pura:na is laid in the sacred forest of the Naimisa where 
many of the great sages of India assembled to 
witness the sacrifice of Adhisimakrsna, the Paiirava 
king of much celebrity. Hence what follows in the 
dynastic accounts of reigning kings is recounted 
as it were in a prophetic tone, the kings of the 
* future’. This list of ‘future’ kings is continued till the 
last of the kings of the Andhra dynasty. The Guptas 
are not mentioned, and this gives the certain clue to the 
fact that the last redaction of the Matsya Pura^ia must 
have taken place not later than the commencement of 
the Gupta epoch and immediately after the dismember¬ 
ment of the Andhra empire. The latest date for the 
Purana must be found somewhere towards the close of 
the third century ds the Guptas commenced their rule 
from about 320 A.D. 


VifflcuUy in fixing the earliest date 

But this does not solve the problem. The real 
difficxilty lies in fixing its upp er limit. In its own words 
the Purana contains 14,000 stanzas,* and has been com¬ 
piled or to be more correct, has been narrated by 

1 Cb. 58. 6!. Accordlpgr to U)0 edition, tbo actual 

sUnsas are 1402$. 
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LoinaJ:ar§aiia, a contemporary of Adhisimakrsna, and 
a devoted pupil of sage Vyasa.^ The Purana definitely 
says that Adhisituakrsna was the reigning king by the 
use of the significant expression s&mpratam, and 
Adhtonakr^na was no doubt a historical pei-son.* 
Pargiter would a^gn 850 B.C. as the approximate 
mean date of the beginning of his reign. But some 
writers are more liberal and push him back by a few 
more generations. If we axe jto credit the internal 
evidenee of this Purl^, the biUk of the PurSpa must 
have been composed then. Subsequently additions were 
made from time to time until the begimiii^s of the 
Gupta era, when possibly the extant version of the 
Pui'^a was reduced to writing. 

Posterior to the Satapatha Brahmc/m. 

The additions axe clearly in evidence as we shall 
presently notice. At the outset it must be conceded that 
the Purana is quite familial* with the Vedic literature 
as such. It quotes now and then Vedic texts from the 
different sanihitds and many important TJpani^ds. 
Especially is this so in dealing with a number of vraiams 
or votive offerings with which the Purana is full. It 
is unmistakable, as we have already seen, that the 
legendary account of the floods as contemplated by this 
Purapa is not original, and one has to look elsewhere for 
its origin- It is certainly supplied by the simple and 

2 Ch. 50. $8. 

8 Se«, tor exumple. E. J. lUpeon in the Cam. It. of Indiu, Vol. I, 
p. S02, r. B. Pureiter: An Sis. Tradition, p, 183. Fradhan: Ohroitoiogv 
of An. Mia, p. 354 ft. 
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matter-of-fact accoimt furnished by the Satapatha 
Brahmana, forming part of the Tajurveda. It can, 
therefore, be safely assumed that the Matsya Puxana 
was posterior to the composition of the Satapatha 
Brahmana. 


Anterior to Grhya Sutras. 

Apart from’ Vedic literature the Parana shows 
immediate acquaintance with the Bharma and Gxhya 
Sutras of Aivalayana to a greater extent, and of 
Apastamba to a smaller extent. The Parana, which 
has a disorderly and confused section on the pravaras 
and gotras of the sages, seems to presuppose those well- 
marked lists in the epoch-making works of Baudhayana 
and Apastamba.^ In point of mjanetions, especially 
with regard to the ceremonies in honour of the deceived 
ancestors, the Parana largely follows the early Bharma- 
sutras and initiates certain injunctions which are either 
not contemplated by the law-codes or have become 
defunct in course of time. In Chapter (18) it refers to 
the practice, incumbent on householders of fl.rinna.1 
ehoddistam to the departed manes. In practice this is 
done on the 12th day after the decease of a certain 
person once and for ah. Again in its xecoromwidation 
of what is known as umairdddham, which has now com¬ 
pletely gone out of use, the Purina puts on an air of 

4 Cbaptere 195—203 require a careful recenstracdon cf tlie texts 
and proper editiaff. It Is not poseiUe. as it is, to spot out tiie gotra 
from pravare- A number of names of sages are jumbled together. No 
clear dlsdactton is made out of ekbreers, tray&rgeya. paficarfeya. where 
three sages sod livo sages are to be mentioned' Kore than the number firo 
given. Sometimes the number Is indefinite. For a correct Uet see 
Apa, fii-auu aOtrft. 24, 5 f. Cp. SHcnda III. Dbarmii-anya K&n4a. 
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protected by the son,^*^ that Dhaniia ought never to be 
neglected;'^ and that punishment should be meted out 
according to the gravity of offences bear infallible 
testimony that the author of the Pura^ has chiefly 
followed Ka;italya and his celebrated ^astra. In fact 
it was the first scientiflc work in the field of politics in 
classical times. The Aithalastra has been assigned on 
conclusive evidence to the reign of Candragupta 
Maurya e. 324 Vatsyayana is mentioned by 

name. But whether the author of the K&masutra is 
under reference in these places^* is a matter of opinion. 
As the name is celebrated as a gotrapravartaka, and as 
is often alleged on the testimony of the later Kola 
literature like AbhidhanacintSraani, that Kautalya and 
Vatsyayana may be one and the same person, one may 
treat this reference, though with great caution, as point¬ 
ing to the author of the Kimasiltra. 

But what is still more important to a student 
of history is the reference to Bfibhravya as the 
author of a treatise on the Kamasutra which is 
unfortunately lost to us. From the stanza follow¬ 
ing this reference, one to infer that he 

10 Ca. 227, ISO. 

11 Ch. 201, e. 

12 S«a my Ifaurvon PoMv. 1922, cb. I. 

13 Ob. 12S, S2 &ad ch. 199, 6. 

14 Cb. 31, 30. 

?W5rreiJr“!trr? srwafg 

irrw3 ii 



DATS 


41 


was a contemporary of a certain Kan^Jaioka, or 
Kandiralva, a Vedie sage and perhaps an author of a 
Dhawna^aatra. But what we are concerned with at 
present is tJiat this Babhravya is accepted aa an ancient 
authority on the Artliasastra and the Kamhsastra by 
botli Kautalya and Vateyayruia. Towards the end of 
the KamasCitra, Vatsyayana adoaowledges his indebted¬ 
ness to him very handsomely. 

II 

Besides tliis Ixald statement, the KSmasutra refers to 
Babhravya’s work m more than ten places. There were a 
number of disciples of Babhravya. These, like Dattaka, 
Carayana and others took up different aspects of his 
treatise in sutra form and enlarged them wUhoi;t sacri¬ 
ficing the apiiit of the oiiginal. Vatsyayana, for 
example, from his own vei'sion follows completely and 
closely Babhravya in his section entitled tlie sdmpra- 
f/ogika \7hiQh covers well nigh one-fourth of the book. II 
is significant that the Mataya Purana calls him 
Babhravya PafLeala,*^ with an attribute sarvaioHravif. 

The term Paficala is interesting in our enquiry. Li 
the Rgprati^drya, a certain Babhravya figures as the 
author of the Kramapatha of the 5gveda and the com¬ 
mentator speaks of him as Babhravya PancSla. This has 
led Prof. Weber to postulate a theory that the PSficala 
kingdom was the original home where the text of the 
Pgveda was rearranged and fixed in proper order.” It 

16 Cb. SL St 80. 

17 HiHOTV rnA. Lil9raiure, DD rO find 34: Sm tlfiO 
Ch. iSi. 87>-38 (EucQb»k4a&m Ed). 
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is bcliovi’d that tho appellation of CAtussa^^tij or (>j 
vanetics of 8('fi»pm^jo{fa or nmiital intereouvRO boar 
resemblance to eight ast^^s of eight chapters which 
give 64, and which constitute the fk$ of the ton 
mai^alus. But this is clearly a far-fetched statement. 
It may be that Babhi*avya is the author of the 
Kraniapatha and of a science on ei’otics as well. As 
this theory hangs on the slender creeper of the 
appellation catu§sa§ti, it is susceptible to break down at 
any stage. 

It has been again surmised that the Paneiila countiy 
was porliaps the pait of the Indian continent where the 
science of erotics was specially cultivated.’** This is 
not the time or place to discuss such details of a contro¬ 
versial nature. But what is relevant to our purpose is 
that Babhravya is an old teacher, and perhaps a IRsi, 
who lived long before the composition of Vatsyayana’s 
classical work, the EAmasuti’a. It is worthy of note 
that tie Puraiia does not make paitaculai' mention of 
this latter work. 

Reference to Natya Sdstra. 

Among other scientific works which the Pur ana 
mentions is the Natyasastra of Bharata. The Purana 
styles it as the Bharata ^astra. Incidentally we are 
told that Bharata is the author of a di’amatic work 
caUed Laksmisvayamvaram. This is introduced as 
having been actually enacted in the immediato presence 
of tie author Bharata, Menaka, tJrva^, and Rambha 

38 U, C. in ViU. K/tina»Qira (Qrentsr lodU 

Sac. Pubnc, No. 8>, im. Cai. W). 5 0. 
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talcing paH in ii But Ui'vasi whoso heai-t was after 
tliG king Puvui'avas and who acted t]ie part of Lak^ini 
did not do it in the manner prescribed by Bliavata- 'Phis 
enraged Bhavata who cursed her to become a creepoi.* 
and l^iivCiraras to be an aerial spirit, and that was 
lo continue to a period of 55 years. The story goes that 
when the period of the eui'se was over, tTrva^ becaino 
the mother of eight children through Pururavas.^® This 
legend reminds us of a snnilar account in the Tamil 
classical literature. When once Ui*va^i misbehaved 
in the heavenly sabha, by setting her love towards 
Indra^s son Jayanta, she and Jayanta were similarly 
cursed. She became a daneii^ giii of the eaith and he 
was bom as a bamboo stick on the Vindhyas-*® 

This digression apail;, we have the imimpeachable 
auUnuity of the Purana itself to show that the Purana 
was posterior at least in cavtam portions to the scientific 
works of Bharata, tlie great master of music and 
dancing. Of these the extant work is his Natyaiasti'a.*^ 
It is worthy of note that in naiTating the legend 
of UiwaSi the Pura^ calls special attention to 
the ahhinaya of Bharata. And we know that the 
Natya4astra is of four books treating on the four 
satvika, ahgika, vaeika and ahaiya. These 
are translated as 'a mode conveyed by the effort of the 
mind, by the natural movements of the organs, by the 
delivery through expression and by the dress, deport- 

19 Ch. 24, 28 If. 

20 S« ay Uterai%Lr6 Hfid Eiitorv. P5>- 298-82. 

21 In the court# of publication in th« Gaekwad Oriental Series, 
Bacodn, edited by M. RiinsJ^Tlslma Kavl, wiUi tbe cMomenUty of AbMnaTa 
Gupta. 
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ment and mise-en-scenc’-^ TIius we are led to infer 
that the work under xefci’cncc in the Purana is that in 
whieh tlie doctrine of Rasa or sentiment which is 
developed hi the extant Natyanastra with its eight sub¬ 
divisions is well known to tiic compiler of the Pur ana. 
When Uma (the darlc-huod) got hei^self transfoiTiied 
into Qauri (the wliite) and entered the residence of 
Eudra, the latter assumed the form of Bhairava with 
the doctoine of sentiment predominating (rasa). The 
eight elements tliat constitute this sentiment are ei’ofic, 
comic, pathetic and those of hoiTor, heroism, fear, dis¬ 
gust, and wondoi\ 

This sentiment is a feeling, which according to later 
authorities, *is purely an emotion comparable to the bliss 
obtained ia contemplation of the absohite hy the intellect 
which can comprehend it/.” This treatise of drama¬ 
turgy can be roughly assigned to a period earlier than 
the dramatist Bhasa and tlic still greater Kalidasa 
whose dates are still subjects of controversy among 
scholars/* Bharata, whom later tradition furnishes the 
status of Muni or sage, is undoubtedly an ancient 
author, much reputed in his time, 

22 Ibid, Tel. I, Intro, p. 7. 

23 KeiOl. A Eiftory of Fans. Lit., p. 272. CC. also his SaustuU Drumc. 
13H. pp. 214 S. 

24 The I&te 04Jp&p&ti SlAd places Bbau in the Bth Centur? B.C. 
though others are inclined to fix him In the early ncntuiiss of tbs Chi’lstlan 
era. Ur. K. S. R&maaviiBl ^tri asslgos E&]i<2Ma to the ind B.O. (see 
hla KSlidAsa, Ch, V, (1982). 
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Referenc-efi tc other scientific works. 

Tlie Piu‘ilna goes to mention, again, otiier scieiii ifio 
works ill medicine, astrology, and astronomy, arcliitec- 
tuve and sculptux’o. Indian tradition traces the Ayur¬ 
veda as an upunga oi: tlie Athaiwaveda. The sage 
Dhanvantari is designated as tlie pwgenitor of this 
branch of Indian science.*** Him the Parana styles 
Phaga^'an in view of the fact that he is looked upon as an 
avatar of Visnu, and that the purpose of the incarnation 
is said to have been to %ht out diseases and endow mm 
and lieast with sound health. The Puriina indulges in 
a mytliical origin of the first author of Indian medicine. 
It is said that among tlie persons and things which came 
out of the churning of the ocean, Dhanvantari was one. 
Bereft of its mythical chtftacter the fact seems to he that 
Dhanvantaxu was the first teacher of the science of 
Ayuiweda. Possibly he was a historical personage who 
flourished in the epocli of the Atharva Veda. We have 
today an old medical glossary attributed to this reputed 
author. The lexicon goes by the name of Dhanvantari 
Nighantu,'^ and seems to he much more ancient than the 
Amaralcoia, tliough the spurious legend of Vikra- 
maditya of Ujjayini makes them contemporaries.*® 

'Astronomical data. 

Though the Purana refers to the mean motions of 
the sun and the moon as well as the five-year yuga and 
other details which cover the field of astronomy, and 
though it commends auspicious time for the making of 

24a Ch. 2^1. 1. 

2 S Bd. An. amt. Bcrics, 22 .129$. 

2$ See W«beiv Z.D.M.G., 22. 70S—18, Fleet, InS. Ant, Yol. 80, 2 t 
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gifts, for the perfonnance of rituals, for tlie niaich of 
the kujg which cover the relative field of astrology, a»d 
though t}ie calculation of yugas, iiumvautaras, kalpas, 
and the ago of seven rsis and of Bnihina is furnished in 
detail, we refrain from examining these here for the 
simple reason that such po)*iions as deal with them are 
not legitimately of this Pura^ but axe of the Vayu 
Purapa.” 

Being a mere copy of an older text these portions 
are of no value in fixing the provisional dn^ouological 
scheme of the Matsya Parana. It is, however, el 
interest to note that tl\e Parana in its reference to holy 
baths at the different saci’ed spots in and aroimd the 
Namada region makes mention of the Aiigaraka 
besides the tithi, pak^, masa and ayana of 
the yew. The mention of this week-day is impoidant 
as it is generally believed that it was a later growth in 
the tree of Indian astronomical science.^* In this con¬ 
nection mention may be made of the significance the 
Purapa attaches to dreams andthek effects, suggesting 
an age of crude astrology, and consequently of supersti¬ 
tious ideas and beliefs reminding us of the kariMid in 
vogue in the ancient T amil land. , . , 

Evidence of Architecture. 

The other field of scientific learning in which the 
Pur Spa indulges is architecture and town planning. 
It is called Vastuvidya and usually ^ilpasasti'a. It 

27 A 21 oucUne of tbdM dsUlU la flven In a accUon in my Some 
A9pectt of the 7Sy» PurdtUv Madras Uoiverally. 19S3. 

27a Cb. 

SS See Q.JJf.S., Oot.« 1920» P. 78. 
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is the science of the architect. The Manasara seems 
to he an authoiity among the earlier woi'ks of 
this class. But it is veiy diffiailt to fis a 
definite date of its compilation.®® There is again 
the Maya 6astra, aud if tho erideiice of the Tamil 
j^angam classics can be cited, tliis must Imve been in 
vogue much earlier than the commencement of the 
Christian era. The legendary activities of tliis Maya, 
the ardiiteet of the Asuras as opposed to Visvakarma, 
tlie architect of the Devas, can be gathered from the 
description of the Ti-ipuram and other buildings con¬ 
nected with it in the Matsya Parana. To a student of 
history Maya is an author on the science of architecture 
who differs in certain principles from the traditional 
regulations laid down, similaaities apart. Though these 
treatises are of uncertain date, the data furnished hy 
the Purina in regard to palace buildings, temple build¬ 
ing, and image mrUcing, presuppose a full-fledged 
culture like that of Molienjodaro and Harappa in the 
chalcolithic period, which has compelled students of 
Indian chronology to revise theii' dating with regard 
to many things. By referring to this we do not pi'opose 
to find any connecting link between the prescriptione 
of the Puraua aud the eaiiy Indus culture, though it is 
not impossible. 

There is evidence, in this Purana of the Sikhara 
style of architecture, which, according to Codrington, is 
a much later style. This mere theorising of the Purana 
has been corroborated by the known Oupta Sik^ctra 

P. K. AobarTa—AfcMlecWre of MSMsSra. PrefaM, pp, M, fl. 

(Oxford). 
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temples as illustrated by the Deo-Bamarak tamples and 
the Mahadeopur temple in the district of Shahabad in 
Biliar. Mi*. K. P. Jayaswai draws our attention again 
to the sikhara in the Bodhgaya plaque whicli is 
in terracotta bearing an inscription of the second 
century A.B..*® These are not all. Among the minor 
sciences of which the Matsya Piira:^a is full, one can 
mention in a categorical order the science of archery 
(Dlianutveda), the science connected with the training 
and healing of horses,** and of elephants** and of 
painting and of music. It includes magic arts like 
Sonjivini vidya and Vakovakya. While the fli'St three 
are known to the autlior of tlie Kautallya, the next two, 
are known to the author of the Kainasuti*a. This m^eans 
that such sciences were in a developed stage in the 
fourth century B.C. and before. The last two of the 
list deserve some notice. 

The Safijivini Vidya belongs purely to the realm 
of magic. It is a science, a knowledge of which 
equips one with the power to give life to the dead person. 
It is said in the Purana that 6\ikracarya, the purohita 
of the Asuras, learnt this mysterious science from! no 
less a person Siva after severe austerities, 

and was able to revive to life the hosts of the 
Asuras who fell a prey to the sword of the 
Devas in the so-called Devasura battles.** Again 
it appears that there were people in ancient India 
who could study and understand the language of 

80 See the Modern Ji^vktD. Aii£, 1988, p. ICO. 

81 Gh. 815, 88. 

82 Ibid. 80. 

88 Cb- 8$, 06; cp. P. Cb. 40, 68. 
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tie birds and beasts. It is said that Brabmadatta, the 
Pancala king, bad a knowledge of this ^ra (sotvo 
ruta). Once while witnessing in the .presence of his 
wife, a love quarrel between two ants, he burst into a 
laugh. The latter, who was not aware of this fact, took 
this seriously. For she thought that her husband was 
laughing at her and without being convineed of his 
words as to the reason why he laughed, she left him in 
disgust.” This stoiy goes to illustrate that such know¬ 
ledge of the languages of the birds and animals was 
the privilege only of a few, and was not shared by all. 
Unfortunately this art had become ahWost estinct in 
India. It is not clear whether the expression Vako- 
vakya of the Upauisads is after aU a reference to this 
science of the language of the dumb creatures.” In a 
note” Dr. Keith remarks ‘vakovakya perhaps denotes 
the dialogues which develop into philosophy’. It was 
pointed out in my Uindv. Administrative InshMtons 
that the ejpression means the language of animals. As 
there were specialists who knew such languages, 
Kautalya recommends that the council chamber was to 
be inaccessible not only to man but also to bi^ and 
beasts ” What we wish to emphasise is tliat the term 
has a special value of its own, and means somethmg 
very different from what Prof. Keith suggests. 
The afflun«.tion is that this art was prevalent in the epic 
and the Kautallyan epoch, and came to be forgotten 

34 Oh- 20 and ai. , 

36 CrMndiwa Uo. HI, I. 9* 

86 A Bieiorv «/ Lit^raUrff, p. 8. 

37 pp. 136 t 13?. 

88 Bk. 1 Sac. 16. 

M-T 
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afterwards as there is no wan^ant in later literature of 
its being used. The same holds good with regard to 
experts in the language of plants. 

The Puram and the Epics. 

The Purana shows in different places of its ac^iuain- 
tance with the epic literature. Both the itihasas, the 
Ramayana and the Mahabharata are known to the 
Pui'ana by name. In some places the Pua^ana q\iotes 
the very passage from these epicss that one has to con¬ 
jecture that the extant works of the Ramayapa of 
Valmilvi and the Mahabliarata were known to the author 
of tlie Matsyapurana. Though no final word has been 
said with regard to the clironology of these epics, it is 
generally admitted on all hands that the major portion 
of the itihasas must be assigned to a much older date. 
It would be safe to conclude that ‘the latest siitras and 
the epics belong to the same period’ inasmuch as one 
finds a close connection between the two styles of 
literature, besides the common list of teachers and 
teachings in them.®* In the Mntsya P\irana we have 
the following statements: 

Bharatakhyanainakhilara cakie tadupataniitam] 

Laksenaikena yatproktaruTedartha paribrmhitam|| 

Ch.53—70 

This bears testimony to the fact that the Bharata has 
been classified as an aldiyana or historical story, and its 
didactic portions follow the Vedic injunctions, and that 
it is a composition containing one lakh of verses. The 

COi.I. Vol. 1, p. 258. 
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mention of this figure is significant The extant recen¬ 
sion, called Southern recension is believed to contain 
interpolations of a varied character, added on to the 
original text from time to time and hence contains a 
hundred thousand verses/® The Matsya Purana itself 
admits of a Bhai*ata with a lakh of verses in length. 
This means that the extant Bharata, of the Southern 
recension was known to the compiler of the Matsya 
Purana. As the lowest limit of the Purana cannot be 
later than 300 A.D. the epic in its present form existed 
in the early centuries of the Christian era at the least, 
and it was not tampered with afterwards.^* The 
next statem^it of the Purana is still more interesting 
Valmikina tu yatproktam ramopakhyaxiamuttamaiDl 
Brahmanabhihitam yacca satahotipravistararnll , 
Ahrtya naradayaiva tena valtnikaye punahj 
Valmlkinaca Lokefu dharmakamarthasacihs.nam [| 
Evam sapadah pahcaita laksah martye prakirtitah|{ 

Ql 53, Bt 71—72. 

Brahma, the creator, composed the story of Rama 
elaborately in a hundred crores of verses. Narada 
learnt this and spoke to Vaimiki about it. Valmiki in 
bis turn condensed it into five lakhs, and one-fourth 
for the benefit of the humanity in its realisa- 
tioB of the txivarga—dhanua, artha and kama. 
White one noticas the ascending ord^ of accu¬ 
mulation of centuries in the Great here we 

have the descending order followed through ages. Here 

40 Se4 C.B I. 1, pp. 2S5—S. 

41 Ch. 58, p. 70. 
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was no addition to the original epic text, but a conden¬ 
sation or an epitomisation of the longer version info a 
short one. If orthodox tradition is to be believed, two 
hands were at work in tins process of condensation. If 
we try to lift the veil of the dubious origin of this epoch- 
making kavya called usually the Idihavya we can a^edit 
Valmiki as a historical person, and a cojitempoi'ary oi 
Rama, the hero of the epic, Ramayapa. A sage who 
lived in the forest, not fax from Ayodhya, and who was 
responsible for the upbringing of the two boys, Kusa 
and Lava, the sons of Rama, until they grew to manhood, 
must have had an intimate knowledge of the life of 
Rama, and could, therefore, speak with fii’st hand know¬ 
ledge. To a studeiit of ancient India the Ramayapa 
furnishes genuine and authoritative material. This 
apart, the age of Yalmiki is our main problem. Accord¬ 
ing to Painter, Rama lived in the fifth century before 
the great war of the MaMbhaxata which he fixes 
provisionally 1100 If this dating be accepted, 

yalmiki who was Rama’s contemporary must have 
fiourished about 1600 B.C., and the Ramayana which he 
compiled was handed down by tradition until it was* 
reduced to writing in the sutra period. Logically there 
is a plausibility about this theory. From the foregoii^ 
discussion one thing is certain and it is that our Puxana 
must he a little later than the Latest sutra period, to 
which the epics are assigned on acceptable grounds. 

Its relation to other Pur anas. 

The Matsya Purapa shows its indebtedness to other 
Purapas as well aa the Dharmasastraa. We have 

42 An Jntf. SU. TraWion. Cb. XV. 
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already seen how this Pur^a has completely foEowed 
the Vayu version in chapters dealing especially with 
cosmogony, geography, astronomy, f^trology and 
mathematics, as well as in giving an account of the 
dynasties of the Kali age as Pargiter would have it. 
It could not be the other way about via., the Vayu 
Parana copying from the Matsya Pnrana for reasons 
set forth in the previous section. Therefore we can 
logically conclude that the Matsya Purapa is later than 
the Vayu version though the latter includes the Guptas 
in its account of the Kali dynasties. 

The Matsya Purana further shows its intimate 
acquaintance with the Bhagavata Purana. Scholars 
are not wanting to put forwai’d a theory that the 
Bhagavata Purarm is a much later work, perhaps of the 
10th. c^eutury A.D. and after, and it cannot find a legiti¬ 
mate place in the list of the so-called eighteen Maha - 
puranas. The upholders of this theory ai'e willing to 
include the Devi Bhagavatam as one anhmg the 
eighteen, This view is not convincing. This ia not the 
place or time to examine the reasons for and against 
the theory. Suffice to say here that the tradition in the 
Bhagavata Puxai^ does not warrant such a late date. 
All know that the writings of the philosopher 
Ramanuja mark a definite stage in the religious beliefs 
of the Hindus. Up to his time it was a period of 
Bhakti or devotion to God or wha? one may call 
abhedahvddhi Le. no sense of differentiation in the 
deities worshipped. After Ramanuja though the 
kernel of the doctrine of the Bhakti was continued to 
be impressed, the ahhedabuddhi gave place to 
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luddki engendering in its train, sectarianism and 
sectarian spirit in matters religious. The Bhagavata 
Parana is certainly a pre-Rto^iya work. Like the 
Bhagavat Oita it is terse and ci'isp. It is not sectarian 
in cbe.vacter though it deals elaborately with the ten 
incarnations of Vi§Qii. The deity Naraya^a, who is 
glorified throughout, is none else than the one supreme 
God, who is usually called the Mahesvara. Like the 
(*Ht5 it admits of interpretation from the advaita, 
dvaita and other points of view. It is as dear as day 
light that the Bhagavata PuvaJjia instructs all^dor 
huddhi in the matter of belief and worship. As such 
it claims a right place among the eighteen Maha- 
puranas. 'If we now compare tlie texts of the Matsya 
Puraijia with the Bhagavata Pm-|j?a we find striking 
gimilarities in several paxticulara. The purpose of the 
Avat&r of Matsya is not dkeedy told ia our Purapa. 
One has in vain to seek for it from its pages. Apart 
from the stray reference to. tlie Hayagriva episode’* 
there is not the full and dkect version. This is supplied 
by the Bhagavata Puxana which enters into a disquisi¬ 
tion as to the origin of the incarnation of the fish god. 
It was to recover the Vedas stolen by the demon Haya¬ 
griva and taken away to the nether world.*’ It may be 
that the Bh^avata Puxana supplemented what waa 
actually wanting iu the Matsya Puia^. Or, it may 
be that the compiler of the Mateya Parana was awaie 
of the detailed version in the Bhagavata and did not 
want to repeat it once again. 

4$ Oh. $8. S and Ch. 241. 63^4. 

44 S«e In UUfl conoaetloa the 1.5.0.. P> 4 ff. 
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The same doubt rises in another field of'enquiry. 
In. dealing with ways and means of warding off the evils 
as a consequence of bad dreams, the Pura^a prescribes 
the hearing of the episode of Nagendrainokga, the 
Gaj^dramoksa of the Bhagavata Purapa. In the 
Matsya Parana or for the matter of that in its earlier 
contemporary, the Vayu Parana, we have no account 
of the Gajendraxnok^ which is fovmd in the Bhagavata 
Parana. When the Matsyn Purana enjoins definitely 
the hearing of that section dealing with the salvation of 
the elephant we have no other alternative than to 
conclude that the Purana refers to the section in the 
Bhagavata Purapa only. Por we are not aware of any 
other ancient work where there is a fuller ti'catmoit of 
the tale regarded as fit for reading or hearing fox 
sacerdotal puiqjoses. This unmistakeable reference 
removes our difficvilty once for all and indirectly helps 
us to fix an approximate date for the Bhagavata PurSna 
also. It may, perhaps, be argued that this may be an 
interpolation If it is so the Hayagiiva episode must 
also be an interpolation. Considering the religious and 
philosophical ideas much in common with the hfatsya 
Purana the conclusion forces itself that we need not 
suspect an interpolation. 

References to LdwGodes. 

The Pur&pa presupposes a nun^ber of laW-codes 
as having been extant during the period of its composi¬ 
tion by its frequent reference to the collective term 
Dhai-ma^tra.^ * Mention is made of the law-givers like 



4$ 840, for exAxnpl4« Ob, ISS, 43. 
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Yajfiavalkya and Mann. It i& strange to note tlie 
silence of the Purana with regaad to the Paia^ara smrti, 
which, in the fitness of tilings, must be classed among 
the later law-codes. In its prescriptions on maiiiage 
and other aspecte of social life the Purana cites Manu 
as the primary authority.*^ But it is a moot question 
to answer whether such references are to the extant 
law-book attributed to Manu, or a bigger work and a 
much more ancient one attributed to a Brhat or 
Vrddha Manu. One does not fail to notice that 
the same verses or a part of the verses are repeated 
in this Purana from the extant text of Manu which, 
according to Geoi^e Buhler, could be placed between 
2ndi Century B. C. and 2nd Century A.I>. The enun cia- 
tion of ^e hypothesis that the original ManaAjOdharma^ 
siitra was reduced to metrical texts is not unconvincing. 
In this process of transformation it b but natural that 
sometimes the very sutras are repeated in these 
metrical terts making it difficult for us to differentiate 
the older texts from the later and new additions. The 
reference to Tajfiavalkya shows that Tajnavalkya 
cannot be a later writer as is sometimes held. 

By far the most important is the fact that the 
Piri*AiiA fui’iiisiies an origin of »Tainism. Once there 
was a war between the devas and the asuras. The 
chief pai-t was played by ludi’a and Prahlada respec¬ 
tively. At that time were flourishing the five sons of 

16 Gla. 27. 113. 

47 S.B.B. X3CV, Intro.. P®. cxtT^Gxv. 
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Nahusa, all Maharathas. One among tlem was Eaji, 
a man who liad attained much prowess by severe 
penance in honour of Narayana. Knowing this tidia 
requisitioned his services. Raji complied with his 
request. Vanquishing the asuias, he saw Indra once 
more in the possession of his kingdom. "When Raji 
retired to forest for a life of penance and prayer, his 
sons provoked Indra and deprived him of his status 
and kingdom. Indra appealed to his purohita 
Bi'haspati. To get out of the deadlock the divine i 
guru deluded die sons of Raji by the teaching 
of Jina dharma which was outside the pale of the 
orthodox Hinduism. This Jina dharma constituted: of 
hetu vada, or the theory of ratiocination, as opposed to 
the faith in the Vedas as revealed texts. When Raji’s 
sons followed this cue and hence became fallen from 
the ti'aditional path of righteousness, Indra conquered 
them and got back his original status of being the over- 
lord of the gods.“ 

Here is then a dubious origin of the Jaina 
faith. The value of this legendary account con¬ 
sists in the fact that the Jaina sect began in much 
earlier times, and that it discai-ded the authority of the 
Vedas. Though it began as an off-shoot of Brahma¬ 
nism, the latter had to fight it out and establish itself 
once more safe and Securfe Studente of the history of 
ancient India know that Mahavira was the founder of 
this sect in the historical period, and that he flouri^ed 
in the latter half of the sixth century B.C. The latest 
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researches assign 468 B.C. as tho date of his death>“ 
This prophet, according to Jaina tradition, is tJie 24th 
Urthankara, the fii'st being king Rsabha, the father of 
Bharata, the first cakravartin of Ancient India. There 
has been an attempt to connect this R^bha *witli the 
kings of tlmt name occurring in the Satapatha 
Brahmana®® or in the Aitareya Brahmana,*' This is, 
indeed, far-fetched to begin with, and it may be that 
the Jains look upon Mahavira more as a reformer of 
their church than the original founder. If the reference 
in the Matsya Parana is to the reformed sect o£ 
Mahavira, then, the Purana is to be dated at least a few 
decades after 468 B.C. 

• BuddhUm. 

Of equal value is the ref«.'ence to the Buddha, the 
younger contemporary of Maliavira.” The Pura^ 
goes to the length of including the Buddha as one 
among the ten incarnations of Visjin just after that of 
the Lord as Krsna Vasiideva. In tliis respect it totally 
agrees with the tradition trar^nitted by the Bhagavata 
Puraoa and the Agni Puraria. Evidently the 
Buddha’s philosophical school had much in common 
with the later form of Vedic religion, that the later 
Hinduism recognised him among the Puranic pantheon. 
In fact the Buddha was a great philosophei* and Togin, 

49 SM CMJ., Tor, 1, p. 166. 
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that inade even Asolca, the follower of the orthodox 
religion,®* entitle him Bhagavmi. This hononfic title 
was earned by tho great and exemplary sages of ancient 
India. For example, Dhanvantari was a BhagavSn, 
Yyasa was one suc*h. Tho school of Buddhism con¬ 
demned by fianhaxa is a later growth, mncli deviated 
from the tenets and principles of the honoured 
founder.** 

We again meet with the term Hahabodhi in 
the sense of a pitrtirtha fit for sacred bath and gift” 
I^erhaps it would a far ciy to look for its identifica¬ 
tion with Bodlu tree under which the Buddha is said 
to have attained bis nibhana (nirva^).” The tern 
nihbana is interpreted also as arhantship. But there 
would be nothing strange in viewing this place as a 
sacred place of pilgrimage to all Hindus, for even today 
the practice is to visit this spot before the actual pipd^ 
offerings are given on the banks of tho G-ay&. Thus the 
Matsya Porfi^a envisages a period when orthodox 
Hindu opinion was not diff^enfc from the accepted 
Buddhist notions, and when the Buddha had attained 
the status of a Bhagavan at least by the time of A4oka, 
the Mauryan .emperor. For pmposes of chronology 
this Purana must be regarded as a work posterior to the 
of the Buddha whose birth is provisionally fixed 
as 48^ B>0. For vari(»is reasons into which we cannot 

51 ee« my Po^ifV- JJoka's 

54 See Id Ihls connectlDii Mre. Rbya OaTWe, Ociama. iU Xan, 
LuaaceCo. (Le&dcm). 

65 CtL 12 , 93 . 
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now eater the whole of the Puiana paanot be pve- 
baddhistic. 


Other references — Upapurmas. 

M an y interesting data are found scattered in 
the pages of the Matsya Parana which would 
go a long way in settling the uncertainty which 
centres round the chronology of the work. Th^ 
are the worship of the moon as an independent deity^ 
the reference to Vaikhanasa, the reference to 
Sukraniti, to Lihgayatana-aradhyas, the worship of 
Vasudeva, the Vamana temple, the betel leaf, the 
Upapuranas and the Ardhanarlsvai'a temples with 
[Vi§nu imhges. To take up, fii'st, tlio Upapuranas. 
The Matsya PurSna mentions three of these by name. 
They are Karasimhaio, Nandipurana and Sambam. 
The position of the Upapurajjas has been much mis¬ 
understood and this was particularly so because once the 
Puranas themselves were relegated to oblivion as un¬ 
trustworthy material for purposes of .history. Now that 
the ban has been lifted and the Purana literature has 
been taken into account, the view with regard to the 
Upapuranas is likdy to be changed. In any case the 
purpose of a researcher is to sift history from myth, 
to whatever class the literature may belong. The 
literature of the Upapuranas is as voluminous and as 
important to a student of tradition as the major 
Puranas themselves. It is to be viewed as different 
from the sthalamahatmyas or legendary origins of 
important centra of religious pilgrimages, which are 
very late in origin and which cannot be credited with 
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much trustworthiness. Viewed in this light the 
Upapura^ae must not be dismissed with passing men¬ 
tion. If the Matsya Purana has any message to impart, 
it is that the TJpapuranas are generally tacked on to a 
certain major Pura^, or form an important section of a 
major Pura^ reducing them'selves to the status of a 
minor Pura^ia or Upapurana, when taken and studied 
alone. For example, the Naxasimha Puxana is claimed 
to be the section on Narasimha^s greatness in the major 
Padmapur§na. Thus the tTpapurlmas gi’ew out of and 
sometimes with the major Purapas. Some of them 
seem to be anterior to cei*taiii of the major Puranas. If 
this view is taken, the chronological scheme becomes still 
more complicated*, and the age of the Upapuranashas to 
be spread over a number of centuries. Unless we could 
treat the reference to three Upapui’anas as strictly 
interpolations tliere is no (scaping the fact that they 
precede the Matsya Puxapa in point of (^ronology. 
From this, one thing is clear viz.: that portions of the 
Padma Purana axe more ancient than the Matsya 
Purana. 

Vaikharuisct SSstra. 

The reference to Voildianasa*’ is certainly interest¬ 
ing. The Purana presupposes an elaborate form* of 
image worship and equally elaborate details as to the 
architecture of temples. Intimately oonneeted with 

67 U:il. 
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temple worship is the rise of Agama with its legacy of 
abundajit literature. The Ugattja schools were Siiiva 
and Vai?iiava, and of these the 6iva agamas were larger 
in number than the Vaisnava agama books. Among the 
latter, again, two schools axe distinguished: the 
Paucaratra School®* and the Vaikhanasa SchooL 
Luekiiy for us representative works of both these 
agamas have been published, the Ahirhudhnya 
representing the former, and Marici saniJiita the 
latter (published very recently by the Mahant of 
Tirupaii). Prom the arehaic nature of the expres¬ 
sions in the work and from the sutra style, 
one has to infer very legitimately that the Vaikhanasa 
8uti‘as are much older than the Pa.ncaratra texts. It is 
significant to note in this connection that Manu refers 
to the institutes of Vaikhanasa when he prescribes 
rules for the hermits of the forest.” Medhfttithi 
comments:— 

other commentators on the Manavadharina ^tra share 
this view of Medhatitlii, and it is supposed that the 
institutes of Vikhanasa are n^ore concerned with the 
regulations laid down for the people of the third a^ama, 
or the vanaprastha. This Vaikhanasa eastra is un¬ 
doubtedly, the sutra promulgated by the sage 
Vaikhfinas.” The antiquity of this work is attested 

5S On tbis see T. 0. Scbrfldsr. Introiitcuon to the P&heoi'itra and 
tfie Ahtrbudhnya Bemhita. 

71 , 21 . 
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to hj the unimpeachable reference to it in the 
Baudhayanadhannaeutra.^' George Buhler, in bis in¬ 
troduction to the Laws of Monu, remarked that ^we 
may even hope to recover the work in course of time^ a 
work that preceded the extant Manusmrti.^^ As the 
work is now made available in print we hope further 
researches into that work will add to the sum total of 
om* knowledge. Be this as it may, it seems certain that 
iu the epoch of the Matsya Purana and veiy much 
earlier^ the Vaikhanaea school bad come to stay, and the 
Pafiearatra was yet a thing of the future. 

i§ukraniti^ 

Still more interesting is a reference, though 
indirect, to the political maxims of Sukraeaxya. In the 
illuminating discussion that centres round the choice of 
the proper successor to the gi^cat Tayati, it is contended 
by the representative bodies in the state that the eldest 
son was the legitimate successor. At that time Tavati 
quotes the authority of what we can call the Sukraniti 
to the effect that” that son who is loyal to the reigning 
king, viz.: hie father, must be anointed king. On this 
authority the Paura and Janapada agree to crown the 
youngest Puru, who alone of Yayati’s sons acted up to 
the wishes of his father. If this legend has anything 
of value, it is that according to the Purina the $ukraniti 

Serie*, Kc. 85^ 191$. Atttntloa may b« drawn &ljo tp the TaikMtKua 
nn^mairon. tracalaUd br Dr, W. Caland a&d pabllebed Sefatic 

Society of Bengal. 1929. ep. also Dtu DtuinTta*6tra g<r VoikhSnesus by 
WilhehQ Eggers. Oottlogeo. 1929. 
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is an ancient work. But we have to answer anotlier 
question whether this is a reference to the extant 
Sukraniti. There is a school of opinion that this work 
must he a very late production, as late as the 12th 
century, as there is a reference to guns and gunpowder. 
But one has to agree with K. P. Jayaswal in assigning 
considerable antiquity to the extant treaUse of «ukra.“‘ 
Whatever may be the correct interpretation of the term 
gukra, in the Matsya Purina in the passage under 
reference, one has to conjecture that the author of the 
Purapa knew of a gukraniti though not identical with 
what we have. The latter is perhaps a relic of the old 
with considerable later additions by tbe redactors from 
time to time. The Parana does a distinct service by 
oUirr.W.^ a great antiquity to gukra’s genuine work on 
the ^ti Sastra. 

The LvAiar Cult. 

There are other equally iuteresting data which may 
go a long way in settling the etronological limits of the 
Furana. Fii-st is the worship of the moon as an 
independent deity. It been contended that wMe 
the sun has attained the stato of an independent deity, 
the moon does not seem to enjoy that status in the Hmdu 
pantheon.**. It may be pointed out, to begin with, that 
the moon was worshipped as an independent diety in the 
Vedic and poat-Vedic days including the age of the ear¬ 
lier Puranas. The «<««« srtktam and a number of fasts 
and votive offerings in honour of the moongod adumb¬ 
rated in the Matsya Pui‘ana, go to indicate that the 
Purana recognises the moon as an independent deity 

€4 See nay AA JnsMttiHons, p. fl,«. 4. 
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and in this respect follows the Vedic tradition-*® It 
is tine that in later days, not later than Varahamihira, 
the celebrated authority on astronomy and astrology, 
the worship of the moon came to be merged aa it were 
in that of the sun, and this practice began to gain ground 
from the 6th century A.D. But before this there was 
the moon cult and what is of absorbing intei'^t is that 
the early Sangam literature of the Tamils corroborates 
the view that thero were separate moon temples in the 
capitals of TamD kingdoms dedicated to the worship of 
the moon. Though we have no temples extant solely 
dedicated to the moon, traces of ancient modes 
of worship of that deity still linger in the Tamil land. 
To cite an instance we have the piraitolutal or seeing 
the moon rise in the third day after the new moon 
day.*^ 


It is cuihous and rather strange that the Matsya 
Purapa does not refei‘ to the image of a moon in its 
long chapters on the making of images and building of 
temples. It may be that these portions axe later addi¬ 
tions if we are only to reconcile the earlier part where 
the worship of the moon is inculcated in detail. Wo 
have the prime authority of the Sangam literature that 
such separate worship was continued to the second and 
third c^ituries of the Christian era, if not later. In 
the light of the above remarks one has to infer that the 
Matsya Pura^ia belongs to the transitional period when 
the ancient Hindus were slowly discontinuing the wor- 

cp. nil VI, 5. 
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ship of the moon m an indopendent deity in sepai’ato 
teinples built for the purpose.*® 

Tk& V&mana tem^e. 

This is not tho only example of a cult which was 
once prevalent and afterwards became defimct. The 
Puiana mentions a few more, and one such is the special 
temple dedicated to Vamana. Once there seems to have 
been prevalent the practice of worshipping God in all 
His manifestations. We heai* of the special tempi es for 
Narasimha, Vamana, Vasudeva, Trivxkrama, Varaha, 
Buddha, not to speaJc of other minor manifestations of 
Visnu as Upendin, Balarama, Paitbosarathi, and so on. 
In ^0 march of time these temples had gone out of use, 
and the cults of Rama and Krsga became predominant 
and they came to be looked upon as harmless deities 
showering blessings to their devoteea But in tho age 
when thoMatsya Pura^ was compiled, conditions were 
quite different It was an age of religious fervour, and 
every individual had reason for his leanings towards 
the one or the otlier of the manifestations of the Lord. 
Hence a number of cults and numberless temples. Tho 
Matsya Parana in one place glorifies Vis^u as 
Hpendra,®* and refers in the same chapter to the tomple 
of Vamana in the city of Kuruk^etra as fiourisbing in 
the days of the Pandavas of the Mahabharata.’* If the 
later literature and epigraphy can be the test, we do not 
bear of Vamana temples in later days, though we hear 
of the Varaha cave temples in the epoch of the Pallavas 

of KancL • 
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Th& Vdsiid&varcult. 

Allied to this is the cult of Vasudeva/' The- 
worship and prayer to Vasudeva are prescribed by the 
Matsya Riraiiia. Among the diverse religious modes 
of worship which were prevalent in ancient India, one 
that was prominent '^vas the Vasudeva worship. Accord¬ 
ing to the late R. G. Bhandarkar the Vasudeva-Kr§na 
worship owes its origin to the stream of thought which 
began with the Upanisads and arose about the time of 
the rise of Jainism and Buddhism. It cannot be dis¬ 
puted that it prevailed in the time of the first Maurya 
Candiagupta.’^ The Vasudeva cult signifies the rise 
of the Bhagavata School. The identification of Vasu¬ 
deva with Vi?au, the Vedic deity, is seen in the great 
epic. Bhandarkar holds that this cult began with the 
Sfitvatas and then spread to other tribes and peoples.’'* 
Be this what it may, tlxe cult can be said to be coeval with 
the rise of Jainism and Buddhism and hence about the 
5th or 6th century B.C. or a little earlier. It is worthy 
of note that the Matsya Parana does not speak of 
the cult of Gopalakr?na of which the Bhagavata Burapa 
is full. 

The LingaycUana arddhyas. 

The next topic of interest for chronological conside¬ 
rations is the mention of the Liugayatana aradhyas. 
■While it is certainly possible to get at the origin of the 
different religious sects flourishing in ancient times it 
is difficult to trace the origin of 6aivism. This antique 
sect liad its origin in the prehistoric period, and was 
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in existence much earlier than the chalcolithic period of 
ancient India as testified to xis by the intewstiug finds 
of the Indus valley. It is so ancient that a claim is 
made that it was non-Aryan religion to begin with. Into 
• the merits of this question we need not go for the 
present There can bo no two opinions as to the 
antiquity of that religion. Its votaries worshipped 
6iva in the f oim of an image and in the forrq of a liiiga, 
from earliest tim^. But the latter was the more 
popular adopted by the masses of the people. As cen¬ 
turies passed and with the \videning of culture, a 
number of blanches were seen one after another on the 
old tree of ^aivism. One such distinguishing ])ranch 
was the sect of Lingayatana aradhyas, which latterly 
can^e to be known as the Vira^ivas. Pi’om the epithet 
Lingayatana appended to Argdhyas it is clear that this 
Saiva sect of the Aradhyas were worduppers of the 
Lihga, the symbolical representation of Siva. 

It has been observed that the Lingayats are a very 
recent sect of the Vira^ivas who owe their existence to 
Basava, the Brahman ministei* of Vi^jana, the Kalacuri 
usurper to the Caluhya throne, and that this Vijjana 
was assasinated by a Jahgama in 1167 A.D. It is said 
that after bim the Ling&yat sect spread in the kingdom 
of Kuntala or the Southern Maiatha country, and was 
successful in throwing out Jainism from the Kama{aka 
country.^* 

There is today what is known as the Basava Pura^ia 
which has deified Basava, as an avatar of Nandi, the 

74 C. V. Vaidya. A BiHory of Ueiiivai Sindu Vol. Ill, 
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Bull of Siva, tte purpose of the iacaiuatioB being 
the re-establishinout of tiie decaying Saiva religion. This 
legend need not deter us. What is leamt from it is that 
Basava was a Brahman of the aradhya sect who took 
oil himself the role of a religious reformer and intro¬ 
duced certain mnovations into the tenets and practices 
of the ancient religious sect of Aradhyas, of which he 
was an honoured member. He interested himself to 
find out as esoteric meaning of the symbol of linga, and 
to make the Lingayats wear* it constantly on their per¬ 
son. To his call the mercantile and agricultural classes 
in Karnataka readily responded, and VirasaiTism 
gained in numerical strength. 

To our purpose what is significant is that the 
^adhyas are a much older sect of people than one will 
imagine them to be, and that these Aradhyas have later 
on merged into the lingayats otherwise known as 
Jangamas, after its revival by Basava in the twelfth 
century A.D. It is worthy to note that the Matsya 
Purana refers to this sect when it mentions Lihgayatana 
Vipras.’® This sect must have existed not later than 
the third century A.D. It also shows that this eeot was 
not entirely a non-Bralimanieal sect, as it is generally 
understood to be. Even today we hear that among the 
Brahmana community there is a section, though small in 
numbers, of Virasaivas of the Lihgayat creed.^* 

?6 Cb. 390—1. 
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to 

Srdhamrisvara t6mple. 

Among tlve singular medley of divine figures, in the 
Rudva-Siva complex, Ardhauarl^vara appears in iho 
picture. The figure is I’epresented to be of two halves, 
the right being one part of Rudrasiva and the left being 
one part of TJma-GaurL A critical student of Indian 
iconography will treat this as only a freak of Indian 
sculpture and architecture. To a student of Indian 
philosophy, it has an esoteric meaning. It is a repre¬ 
sentation of an early symbol of the active and passive 
aspects of ci*eative power. Commenting on the figure 
at Elephanta the late archaeologist Burgess remarked 
that:— 

‘‘such a representation of creative power must be 
of considerable antiquity, for exactly such a statute 
as this is mentioned by Porphyry as having been 
described as Bardesanes of Babylon by the Indian 
Sandeles and hie companions, ambassador in the time 
of Elagabalus, about A.D. 220; and what is curious 
they described it as being of ten or twelve cubits in 
height, in a large cave in a mountain, standing erect, 
the right side being male from head to foot, the left 
female, and over the arro's a number of angles, parti¬ 
culars that could only refer to somethii^ very like 
what is actually found here. ’ ’ 

This representation is of considerable antiquity not 
only in Indian folklore but also tbe folklore of all the 
ancient world. There are a good many shiines today in 
India where the deity in half-male and half-fern ale form 
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is worshipped- The Matsya Puva^a in its reference to 
this shrine’® known as Iq^sauca nan'ates a legend as to 
its origin. Briefly told, the matas or goddesses who wei e 
created by Siva to put down the asuras gave imtold 
trouble to the Lord that he remembered Nrsitnha who 
successfully put down their wrath and energy. In 
honour of ihis, Siva in ardhaMri form praised Nysimha 
in tliat spot and went to his permanait abode. The Hill 
at Tirucengode, Salem District in South India, cele¬ 
brated in the days of tho Sangam epoch as a 
Subrahinanya shrine, has for its central shrine Ardha- 
narisvara. In the same compound to the north¬ 
east there is a Visnu shrine. Whoever goes to 
■worship at this hill cannot miss this Visnu shrine. To 
venture a conjecture the description of the Purana may 
be a reference to this sacred ancient hill. As if to 
corroborate tliis legend there is the great shrine of 
Narasimha at Namakkal about 20 miles from this Hill. 
It is a cave temple with a large figure of Naraeimha in it. 
K. P. Jayaswal and Br. Sira Lai inform me that they 
are not aware of any temple dedicated to Ardhanaxis- 
vara in North India with a Vi?nu shrine in the same 
compound. These pieces of evidence go to confirm 
what we have ventured to corg ecture. Last but not least 
18 the reference to betel leaves. 

Conclusian. 

To recapitulate the aforesaid examination and con- 
elusions, the date of the Matsya Parana is to be spread 
over a number of centuries commencing probably with 
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the third or fouitb century B.C. and ending with the 
third century A-D. This Purana is undoubtedly to be 
placed in the post-epic and post-Dharmasatra period. 
The geneological lists including that of the Kali age do 
not tate us beyond the history of the Andhi’as and 
gakas. The Guptas are not mentioned. Prom this it 
is quite dear that the lowest chronological limit cannot 
be later than 300 A.B. roughly. Though thei*e are cer¬ 
tain data which bespeak of a higher antiquity, as we 
observed in the course of the above survey, still the 
language and style preclude us from being guided by 
mere refei'enccs, some of which might have been acci¬ 
dental. There aro no archaic expressions, and the 
Purana indicates that it is fat alicad of the sutva form 
of style which was employed by the authors of tho 
Axthasastra and the Kamasutxa. The stanzas are 
couched in elegant literary style in conformity to tho 
PanMan standards. Thoi^h a few portions may be 
assigned to pre-Patanjali period, the major portion of 
it is definitely later than Patanjali. Thus though 
we cannot definitely fix a period for the upper' 
limit of the age of the Purana, caution requires that 
we must be moderate in assignii^ dates for composi¬ 
tions of this kind. It is quite plausible to take the view 
that the Pura^ia texte are older, but what we are actually 
concerned today is the probable period during which the 
Matsya Purana, as we know today, took its shape. To 
ventuve a conjuetiive it may have been reduced to writing 
in a period not far from that of Patafijali, and it may 
be that in the dark period of India’s history, the period 
covering the decline of the Andhra power and the rise 
of the 0upta power, a new redaction was called for, and 



DATE 


73 


at that time the redactor added a few .portions only in 
the geneological lists furnished to make it up to date- 

According to Pargiter there is an apparent indi¬ 
cation that a compilation was begun in the later part 
of the second century in the Andhra King» Yajnairi's 
reign, for, five mss. of the Matsya Purina (of 
which three appear to he indQ)endent, namely b. c. and 
i.) speak of him as reigning in his ninth or tenth 
yea^’^’® As against this theory, two objections can be 
raised. One is that the theory is based on the reading— 
nava varsani Tajfia^rih kurute sita karnikah. But the 
other reading adopted by the editor of the Poona edition 
militates against this: nava vima^ati varsam yajnasrih 
satakarnikah. meaning that the reign of Yajnasri 
extended to 29 years. This reading perhaps keeps in 
with the usual manner in which the list is narrated to 
us. Even granting for the sake of argument we adopted 
the first reading which seems to make a specific state¬ 
ment, viz.: the ninth year of Yajnasri’s reign, what 
answer have we to give for the continuance of the list 
to the very end of the Andhra dynasty 7 If we have to 
take as Pargiter would have it, the Puranic list must 
come to an end with YajiiasrL The very fact that kinp 
who succeeded Yajnasri are mentioned shows the 
reading adopted by the Anandasrama edition to be more 
correct and precise. 

The second difficulty is whether the Parana 
as a whole in its present form was core^iled 
in the second century, or only the dynastic account as 
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narrated hy the Pura^a. It appears more logical and 
more reasonable that in that century or a little later the 
dynastic portion was brought up to date, for, other por¬ 
tions of the Puiana bear an air of antiquity about them. 

The chapters 271—3 which are tacked on at the end of i 

the Purana follow bo closely the Vayu version that ; 

they do not seem to be original It stands to | 

reason, therefore, that there was the hand of the | 

redactor only with regard to the dynastic account and | 

not to other portions. On this account we can well | 

assign to this Purana a place among the oldest of the 
Purinas.®® To advert to what we have already 
said, though the Vayu Purana refers to the CKipta and 
other dynasties, and though Matsya Purana stops j 

short of the Andhra dynasty, still the material of the I 

Vayu is much older than the Mateya Purana. If by j 

the tern ‘oldest’ is meant only second century A.D. we ’ 

are not only prepared to grant it but also to go further 
back by three or four centuries. 

SM ia ttiB coanwtlOTi V. A. Smith, Oxford Eittorv of IndUt. p. 88. 
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THE POLITY AS DBSCBIBBD IN THE PI^ANA. 

Aa we have already seen tte Parana contains some 
interesting chapters on political and administrative 
institutions. This is not ail. Here and there, a student 
of ancient Indian polity comes across a number of stray 
references which throw side-lights on the polity of tiie 
ancient Hindus. Thoiigh tiae Matsya Piirai;La does not 
dte Kaujalya by name, still it mentions the Artha^stra 
in a number of places. The prescriptions laid down for 
the conduct of the administration in general afford a 
striking parallel to those of the Kautaliya. A close 
correspondence of the two texts shows that the Purana 
follows the Kautaliya in its recommendation. In the 
following pages we shall try-to study the polity as des¬ 
cribed in the Matsya Parana and endeavour to show 
how far the Purai^ is indebted to the Axthasastra of 
Kautalya. 

The King. 

In ancient Indian poliiy the King occupied 
the (first place. As a K^triya he should follow 
the prescribed course of conduct (hrahmavidhi) which 
alone would make his position safe and secure (ak^a- 
vidki).^ His chief duties were <1) to protect his 
subjects, (2) to show special consideration to Brahmans, 
the distressed, the infirm, widows and ascetics, (3) to 

1 Ch. 216. $e—69. 
i IM., 60 ff. 
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SO conduct himself that the subjects ^ould look upon 
him' as a father, (4) to fight without retreating from the 
field of battle, (5) to perform sacrifices and give gifts 
without any stint so as to attain spiritual glory, and 
(6) to patronise learning by propagating the study of 
the Vedic literature in his kingdom. 

The king should further inspire confidence in h^ 
neighbours and subjects, keep his weakness undivulg¬ 
ed and behave like a tortoise in his state policy.® He 
should be nonsectarian in religious policy, tolerant and 
amiable to all. It is prescribed that the kii^ should 
protect his person from the undesirables and especially 
be careful in his private life, when taking his meals, 
going to bed, decking himself with ornaments and , 
flowers, bathing in unfamiliar places and indulging 
with unknown women. Again whenever he went out 
in public, such as to visit a festival, he should go 
sufficiently guarded lest no barm should befall his 
person (ch. 215). In a word he should exercise self- 
restraint. 

Palace : The king’s residence was to be in a 
central place well fortified. The fortress was to be 
surrounded by a ditch and ramparts and well provided 
with superior weapons, thus making it impossible for 
the enemy to make an assault. The Parana furnishes 
us ^vith ideas as to the size of the royal capital, the forti¬ 
fication and its walls, its different roads, residences of 
officials including those of the judicial and the military 
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departments, the treasiuy, stables for elephants and\ 
horses, the arsenal, store houses, residences of Brah¬ 
mans and artisans by the side of rivers, fruit 
and flower gardens, besides all varieties of medicinal 
plants. A careful storage of different kinds of poisons 
I is recommended with a view to counteract the machina- 
' dons of the enemy to bring about their destnxction.** 

So: varieties of fortresses are distinguished.®® Bach 
was a storehouse of medicines of all sorts. The object 
was, first, to get rid of the demons, and secondly, to 
di^ el the effect of poisons. The medicines in the nature 
of decoctions which would afford interesting and 
valuable material to a student of Ayurveda, made of 
rare herbs and roots, show how people were 
fully superstitious, afraid of poisons and demons in 
those days. In fact we are made to believe that the 
kingship in ancient India glibly termed autocratic by 
modem scholars, was not a bed of roses. The prescrip¬ 
tions like the following that cooked food should 
be tested by fire or some other method, and that clothes, 
flowers, and ornaments should be examined before use, 
show that the sovereign lived in an atmosphere of 
suspicion and doubted very much the loyalty of his 
servants. Th^e are only few among many evidences. 
' The implication is, as has been expressed elsewhere,®* 
that ancient Indian govemmeits beii^ largely monar¬ 
chical in diaracter depended, to a large extent, on the 
dominating personality of the sovereign. 


8a For ottaar datalU the reader's attention la drawn to chapter 217, 
3b See Cb. 216. 

8c See Afour^on PcUxy. p. ?8 and 78. 
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The place of the king in the constitution: The 
impoi'tance of the sovereign in the ancient Hindu polity 
can be well realised from the hist place assigned to him 
among the seven elements of sovereignty which consti¬ 
tuted the state in ancient India. It must be remembered 
that this importance assigned to the sovereign did not 
mean that he was the All-Powerful Mighty Lord, a; 
dictator whose word was law and a despot to whom the 
subjects obeyed in servility. Far from that. In the 
days with which we axe now concerned men believed, 
superstitiously as we would say, that the Gods walked on 
the earth, and that one such God was the king himself. 
This theocratic idea invested the person of the king with 
a halo of sacredness and invoked regard and respect 
even from the intellegentia, not to speak of the masses. 
This is exactly the feeling of the Purapa writer when 
he says that a king is a creation of Brahma, that he 
resembles the Sun God and the Moon in his looks, 
Dharmaraja (deity of death) in bestowing affection and 
inflicting punishment, the God Varuna to his enemy 
and Indra in sustaining his subjects.^ 

The theory of Divine Bight i The king is again 
Agni, Vft;^ and Pytiivi.® In fact the attributes of i 
every Vedic deify are bestowed on the mwiarch. It was ^ 
not the divine hereditary right which James I and his 
allies claimed in the 17th century, and which Louis XIT 
of France put into practice with his favourite maxim 
L'etat c* est moi (I am the state). Human nature 
being what it is, unless there is the fear of the royal rod 

« Cp^ liawt. YU. 3*4, 
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offences with the result that there would be neither 
peace nor progress, if thin^ were allowed to take their 
own course. According to the ancient political concept 
everythmg is made to rest on da 2 ;ida.^ 

The King, the moral Thus the sovere:^ 

of the land was primarily looked upon as the moral 
custodian of the state. As has been already said, it was 
an age of rank superstition, People believed in the 
ominous signs, both in the celestial and terrestrial 
regions, as foreboding som e evil to the kingdom. These 
signs, there were lucky ones also, the king is asked to 
watch and get them remedied by peace offerings {imti). 
It is interesting to note that these propitious rites ate 
likened to an. armour protecting the warrior from a 
volley of arrows/ A number of santis are mentioned 
in accordance with the nature of the omen, the season 
and the place of its occurrence. It is natural that there 
were inteipretera of these signs and the 6anti was per¬ 
formed according to the construction placed on the 
respective omens. Generally these ceremonies were 
conducted in honour of the Vedic deities like the sun, 
the moon, the wind etc.® Among the evil portents one 
is the failing down of a portion of the palace like the 
gateway or balcony which is said to forebode the immi- 
n^t deatia of the reigamg kmg/ Besides the 8pe<^l 

S Oa t&a eose»pt of 9M mr ASmin{»tMUve' 
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sacrifices, the king is enjoined to perform Brhatynona, 
Lak§ahoma and Kotihoma which would^ according to 
the belief of the times, go a long way to avert the 
impending evils to his kingdom, or at least to mitigate 
the rigour of such evils.** 

The King, a creatwe of the age t Closely connected 
with this is the importance and value attached to 
dreams auspicious or inauspicious especially by a king. 
The old Greek and Roman conception was that the 
dream was a warning from God f^ainst coining events. 
Much nearer home we hoar of the table of dreams, Tahir 
Nama of the Persians. There are m this Purana cer¬ 
tain chapters** devoted to different dreams and how 
they are to be interpreted, recalling to our minds tixe 
five books of the Oneirocritica of Artemidorous who 
drew his materials from a work on dreams in the 
libr»y of Ai^ur-banipal at Nineveh.*** In diort the 
king was a creature of the ideas and theories of the age. 
It is said elsewhere that the king is the maker of time 
(kala). According as the monarch who was at the helm 
of the affairs'of state conducted himsdf, time was 
reckoned as k?ta, treta, dvapaxa and kali. 

The King, a consHtuiumal monarch •. It seems that 
that form of democracy consisting of countless parties 
deciding questions of state on the strength of a majority 
vote was discountenanced. It was then realised that a 
healthy form of monarchy with democratic institutions 

10 <3l 2S9. In th* efficacy of such Anmoe Is still current In 

I&dta. 

U Ch. 242. 

Ua Encff., of Roiifjion ani BtMc0, Vol, V, p. 84f 



POLITT 


81 


serving as a check to curb the autocracy of a luoratcli 
if he would so behave, was the best form of Govemmcnt 
which ensured the progress of the kingdom at large. 
In pure democracy as it is understood today, we have 
leaders of parties whose words are respected and 
adhered to by the respective parties. So also the kings 
wei'e in early govemio'ents leaders of groups composed 
of all communities whose weal or woe he shared. We 
can quote here Gierki with profit. He says: 
“Lordship therefore was never mere right; primarily 
it was duty.*^** Thus the king was a constitutional 
monarch, who had no power to make laws, but one who 
executed the laws already made for him (Dharma- 
sastras) often in consultation with a council of the 
learned.'* 

The king, no autocrat: The king was not free to do 
as he liked. He would not go against the prescriptions 
laid down in the codes of law and polity (Dharma- 
B^tra and Arthasastra).'* If he di^ he reaped the 
consequences thereof, The people disowned him and a 
state of arajaka set in with all ^e evils akin to a state 
of matsyanyaya.'® 

We have heard of very few cases where kings so mis¬ 
behaved and got into trouble. Generally the applica¬ 
tion of dand* was on proper lines with a thorough-going 
discnminati^ >80 much so tiiat people looked upon 
kings as ^ir falheis and hrtJthers. This is tiie samh 

12 Olerld ftna MaltlAod; FoHHctU Thwrtet of the iiiddie Age, p. 84. 
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misunderstood paternal conception of the Hindu 
monarchy. 

Dan^ : In this connection we can refer to the 
concept of dan^aniti as promulgated by the Matsya 

Purana. Dan^ is elevated to the rank of the different 

expedients which the king should resort to according 
to tlie cireiunstances. The Purana gives a categorical 
list of these expedients which are seven in mimber. 

Those are‘®— 

Sama, 

bheda, 

dana> 

daiida, 

Upek^, 

Maya and 
Indrajala. 

According to the Arthasastra texts and the epics, the 
first four are the recognised traditional expedients. 
They were, in truth, the chief diplomatic methods in 
ancient India. The Purina accepts the traditiimal 
classification and adds three more,, an evidence of the 
advance in that science and a testimony to mark the 
work as a post-epic composition. It has been often 
remarked that in ancient India one could not trace a 
history of political thought, and that political science 
remained stagnant. This is far from the truth. This 
is not the place to examine the pros and cons of this all 
important question. Suffice it to say, that the roots of 
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political scieiice as can be gleaned from the Vedic 
sources sprouted into a plant in tbe days of the Dharma-, 
sutras, and grew into a tree in the epoch of the Artlia- 
^stra. From that time onwai’d the tree may be said to 
have been growing with its various branches overladen 
with f niits and flowers. The Matsya Pur^a envisages 
some such period In the Arthasaatra of Klau'talya we 
do not hear of these seven expedients, 

The Purapa speaks of a two-fold classification 
of Sama—the satya sama and the asatya sama» 
genuine or otherwise." The theory of the Pur ana 
is that people in the world are either righteous 
or unrighteous. So application of policy must differ, 
from person to person. Satya sama must be used 
towards the righteous and asatya sama mhst he used 
towards the umighteous. By appealing to tJie ancient¬ 
ness of his family and by appreciating with approval the 
deeds done by certain righteous pei^sons one was easily 
reconciled This is characterised as satya-sama. 
If such a policy of reconoilation was pursued in the 
case of the wicked, it dangerously affected the king’s 
position. For the wicked would be apt to think in tlieir 
foolishness that the king was afraid of them and would 
indulge in more mischief.** So a wise king is a^ed to 
pursue the policy of dissension {hheda) towards the 
willed T^ is nothing more than policy of ^divide 
and Tu^e^ An empire, according to the Pura^ is 
liable to two chief sources of danger—internal and 

17 For izior« 8ub<dlTlaloiiB see tbe 6iv<aatvantnAkara of the 17th 
ceatury. 5.12, 60 ff. 
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external. By the policy of hMdxh the king is advised 
to get rid of the mtemai dissensions. For without peace 
at home it would not be possible to launch a policy of 
aggression. To conquer an enemy is to create a division 
among his kinsmen and to attack him when they would 
be disunited. 

The third is the policy of dana or gifts. It is said 
that even the gods are brought round through gifts. This 
is commended aa the best expedient to win over the 
recalcitrant and the rebellious. But there might be 
people who would not be won over by these three expe¬ 
dients, and to them danda is recommended. The applica¬ 
tion of danda must be wise and just. To that effect 
the king must consult his councillors and act according 
to the injunctions of the established law-codes.^® Ab 
an expedient in foreign politics dai^da means launcliir^ 
a policy of open war, other diplomatic arieans failing. In 
this connection a reference may be made to the 
chapter®* where the discussion centres round the 
question when and how a king should march for war. 
One’s own kingdom is said to be the base of 
all operations. Therefore when a king finds peace 
prevailing in his kingdom, and the enetdy in adverse 
circumstances in some form or other, he can well begin 
his expedition. Different seasons suit different limbs 
of the army but the vernal season suits all the fourfold 
forces. Approximate to the religio\^ standards of the 

» ^ \ ' 
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age in which the Pnrana was compiled, there is the 
injimction that on the eve of the mai'ch the king should 
note the auspicious and inauspicious omens, on wMch, 
it was believed, depended victory or defeat.*^ But if 
the conquering monarch be more powerful it would be 
shortsighted policy for a less powerful sovereign to 
attack him. To such weak kings, the Purana recom¬ 
mends three more expedients—upek§3, maya, and 
indrajala. 

Upelisa, mdyd and indrajdla : Let us now examine 
the significance of these modes of policy recommended 
by the Matsya Pur^a. By adding Upek§a after dai^da 
the Purana seems to imply that a weak king should play 
the part of a neutral, or in other words should be in¬ 
different. There seems to be the further implication 
that even in case the more powerful king gives trouble, 
the small king is advised to endure it for the time 
being until he feels sufficiently strong to lead an expe¬ 
dition^ To a king who does not possess the powers of 
endurance it would -^pear that the policy of caSya or 
indrajala is recommended. Maya is a baser kind of 
diplomacy and the king who would pursue it, should 
resort to cunning and intriguing methods. He should 
discai’d the straight path and try his beat to hoodwink 
the enemy by a recourse to the e^edi^t mayH The 
next espedient mentioned is indrajala that partakes 
of the nature and character of m§ya. This is Che use 
of strategem in war. It would appear that these 
methods were not used in battles of a dharmavijaya 
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nature but only in dsura and lobhn vijayas which are 
not commended by any law-giver and which run 
against the accepted ethics of warfare in ancient India. 
The mere mention by an Arthasastra writer who is out 
to discuss the pros and cons of a questiop cannot and 
should not be mistaken to be a recommendation of the 
writer, or his view of a particular question or a series of 
questions. By a study of ancient Indian political 
thought in this light the so-called Machiavellian 
character of the recommendations of our ancient 
authors of polity vanish into thin air. 

The Council. 

As we have already remarked, the polity as 
aspounded by the hlatsya Pura^ia envisages a 
systaa of ccmstitutional monarchy. The continuity of 
Idngship was assured because of its reccmciliation with 
democracy. In the interests of discipline and progress 
it was regarded not only as a useful but also an 
essential institution. As the executive head, the crown 
enjoyed all powers but could not but respect convention 
and usage. In this respect the ancient Indian Govem- 
meut may be said to resemble the modem English 
constitutiem in which the king is by law the executive 
head while the real governing body is the cabinet. What 
part the cabinet plays to-day the royal council 
fulfilled in ancient times in India with one little 
difference. While the cabinet is responsible to the 
ParHaxnent in the theory of English constitution, the 
council in ancient India was responsible both to the king 
and the people. The paramount importance attached 
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to this mstitution by Kautalya is clear from the delibe- 
rate statement that all kinds of administrative business 
are preceded by deliberations in a well-formed council.** 
This view is abundantly shared by the Matsya Parana 
when it says that the king should consiilt his council of 
ministry and take its advice and finally make up his 
mind with regard to the affairs of state. Por, the 
Purana is explicit when it states tliat the prosperity of 
the kingdom depends solely on the men in couneiL** 

The members constituting this body were to 
highly competent and at the same time r^eetabie. The 
qualifications expected of each of the members are high 
and speak to the credit of an efficient system of 
administration conducted on sound lines.** The 
Matsya Purana seoms to propound the theory that on 
the council lies the basis of sound policy, and hemee the 
members chosen should be men of genuine ability and 
of good character. As regards the composition and 
procedure of the council, it is said that the king should 
neither hold council with one minister nor with too 
many." In awarding punishments apparently in cases 

23 I. 15. 

13 Ch. 216. i. i. 

II 

24 Ibid 4^ Wd 24. 

t6 Cp. ArthcMra, Bk. I, S«-15; Vaisva Pufdpd 220, S3—20. 
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relating to appeaJ, the king is advised to hold consul¬ 
tation wilh the learned.*® In the matter of consultation 
the preseription agj'ees again with that of the Kautaliya 
and tho epics. ‘Whenever a consultation is hdd, the 
king is advised to consult his councillors individually 
and then jointly. The idea was that there should not be 
even the slightest confusion in matters of administrative 
importance. Ultimate decision rested upon the advice 
I of the prime minister who was supposed to give e^ert 
1 advice.*^ 

Thus the institution of council constituted a gre^t 
check on the king’s prerogative. Thou^ similar 
institutions existed in the early Government of the 
Greeks, kingship did not become rooted in ancient 
Greece. The fact was that the council of elders was 
dominated in ancient Greece by the aristocrats who 
paved the way for the disruption of monarchy and for 
the rise of their own power, This is due to the dis¬ 
proportion of the different parts of the polity. Ancient 
Indian polity was however conceived on entirely 
different lines, conformable in some respects to the 
Arifltotelean polity, where ‘all the parts of the polity 
are mii^lcd in proper proportions.’** 

Other institutums, 

A number of political and administrative insti¬ 
tutions appropriate to a mojmrchical Government are 

227—227. 

27 215. 46—49. 

26 R. H. Uorrar: The BUtorjf of Pohtical Science, p. 28. 
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mentioned in the MatsTa Puraiia.^^ Apart from tiie 
personal attendants on ttfe king like tiie personal 
guards, the door-keepers, the betel bearers, the 
physician and the cook, there were other servants 
of the Government, who were appointed to the respec¬ 
tive departments, after having been properly tested as 
to their ability and hon^ty. In the military depart¬ 
ment there was the Commandex-tn-chief who might be 
a Brahmana or a Ksatriya, the minister of war versed 
in Sadanga or sixfold pdicy of sandhi, vigraha, yana, 
asana, dvaidhibhava and asraya and also versed in the 
different languages of the country, the men in charge of 
the four-fold forces, the controller of the arsenal, and 
skilled spies. 

A word may be said about the institution 
of spies. Its value to other departments was equally 
recognised. There was an elaborate spy system and it 
seems to have been an accepted principle of Hindu admi¬ 
nistrations that secret spies should be sent out to the 
different parts of the kingdom’s as well as to foreign 
countries to get an intimate knowledge of the peoples’ 
minds and the movements of the enemy kings. However 
the King was not to place implicit faith in the version 
of any one spy, but must take action if the statement of 
one spy was corroborated by that of the otiiers.*® The 
Purfipa recommends the sending of four ^ies appa¬ 
rently for a single purpose, in the guise of merchants, 
astrologers, sannyasins and physicians. The Eautajiya 

28a F\>r the exJetence of the Paura and Jftnapada assembUes see abore 

p. 68. 

22 cp. Bk. L See. 18. 
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says that the spies are the eyes of the king. The PiuSna 
further follows the ArthasSstra in its recommendations 
of setting up ^ies over different depai’tments of the 
state to watcii the conduct of the Govox*nnient servants. 
The spy chosen was to be a linguist and a good speaker 
according to the conditions and circumstances of the 
time and the place. Generally the trustworthy servants 
of the state were sent out in the disguise of ascetics. 

- The next important department that demands our 
attention is the finance departm^i There was tho 
king’s treasurer who was above avarice and had ability 
to gauge the value of things. The chief articles that 
went into the treasuries were iron, cloth, deer-skin, and 
jewels. The superintendent of the treasury had a 
number of assistants. There was an officer in charge of 
disbursements and his status was equal to that of the 
treasurer. He in his turn had his own assistants. 
The accountants who were in charge of accounts were 
men who could write neatly and legibly, who were 
educated and clever enough to use short phrases full of 
pregnant sense and meaning. It was further the func¬ 
tion of the department to see that the money was spent 
on useful and productive purposes.*® 

There was, again, the department of justice, where 
skilled men and experts in law-codes wero appointed as 
Judges. There is a long and very interesting chapter*^ 
containing 217 stanzas dealing with offences, their 
nature and the punishment prescribed for each. Somo 

80 Ch. m. 11^18. 
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of the offences are misappropriation of thii^ placed 
under custody, illegal sale of property, infringement of 
promise, misbehaviour with married and unmarried 
girls, violation of the chastity of women, destruction of 
forests, gardens and helds, the killing of men and 
animals like the cow, straying away from the prescribed 
path of conduct; theft, withholding wages or neglecting 
to complete the work imdertaken, speaking falsehood, 
misbehaving with prostitutes, misappropriation of reve¬ 
nues by the officials of the state, practice of va^ara- 
pam and abhicara rites, eating forbidden things, etc. To 
these a number of pra^foicittas like kycchia or ardha- 
kf cchra axe ordained for purification. There were again 
offences which could be mitigated by fines. Yet were 
others where mutUation of particular limbs or killing of 
the offender is recommended. The punishments seem to 
have been very severe and rigid in (ffiaracter. In tii^e 
injunctions the Matsya Purana largely follows the 
Mdnava Dharma iastra and the Artha4&$tra as well 
In recommending such severity of punishments it would 
appear that the state struck terror into the minds of 
the people which went a long way to minimise crimes. 
In fact crimes were then few and far between. In 
prescribing that the fallen mother should not be 
abandoned, and that the Brahman guilty of crime 
should be banished and not condemned to death, the 
Purana follows completely the injunction of the Artha^ 
i&stra. Last hut not least was the department of 
the seraglio where aged and respectable men were 
placed in diarge.** 



9^ 


UATSTA PURAKA 


There is an excellent chapter” on the conduct of 
Gorernment servants reminding us of the section 
v^payukta of the ArtlhasaBtra.^* It would not be out of 
place to summarise this chapter as it concerns every 
servant of the state at all times and in all places. A 
Government servant must be loyal, faithful, and true 
to his word. In the public he must speak words 
agi'eeable to the king and not cross hixo. If he would 
feel that the Mug was absolutely going wrong in a 
manner prejudicial to his own well-being, then, he must 
seek audience in private and speak to him what he felt 
with regard to that particular matter. Two things are 
to be clearly avoided—overwork and misappropriation. 
The Government servant must not try to imitate the 
sovereign in his dress or in speech or such like action. 
He should show respect to whatever honours are con¬ 
ferred unon him. He must not frequent the harem 
and other departments intended for royal ladies. Nor 
should he associate with the spies of the eneiny. One 
should volunteer to do service in the interests of admi¬ 
nistration but always within the limits of prescribed 
hours of business. In the assemblage, it is ordained, 
that Government servants ought not to seat themselves 
either in front or behind the sovereign, but only on 
either aide of the kiug’s seat. The Government servant 
is expected to conduct himself in a marmer which would 
not cost him his appointment, but which would lead to 
his general welfai e. Thus only he would earn the good¬ 
will of the state authorities and increase his own 

SS Cb. 216. 

34 Bk. It Cb. t. 
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interests. For it is prescribed that, to begin with, they 
miist be started on a low scale and must be promoted to 
a higher scale gradually if they gave Ml satisfaction.” 

Th& Crown Prince. 

There were again regulations regarding the 
king’s conduct towards the Prince RoyalHe 
must be well guarded by means of a good number 
of reliable servants. A tnostworthy tutor must be 
appointed to train him in the right direction- Chief 
attention was paid to instructing Him in physical 
culture to make him an able warrior. There is a 
curious prescription of the Matsya Parana that the 
prince need not rigorously speak tiie truth always but 
speak sweet words as the exigencies of the occasion 
required. It is rather difficult to realise the full impli¬ 
cation of this aspect of instmction to a prince. 
ProbaWy the exigencies of the state demanded it. If he 
was trained to speak nothing but the bare truth, some¬ 
times, such true words would be di^leasing to others, 
and that Ms career would have to begin with the preju¬ 
dice and ill will of a discontented section. Otherwise 
this injunction is neither sound nor valid. As a prince 
it was just possible that his mind was poisoned by 
interested people with all sorts of temptations. So it 
is said that bis personal guards should be such as would 

85 220 , ?. 

ii 

SSa 8«e iQ this coimsction my Hindtt AdPtiiiUlvalivs Insuwions, 
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94 


jtfATSYA PURAWA 


wean him away from baneful and bad influences. Much 
stress is laid upon his enyironment. He should be ever 
surrounded by good and virtuous persons, who, by pre¬ 
cept and by example, would make him walk in the path 
of virtue. If, in spite of such precautionary measures, 
a prince proved refractory and seemed to err from the 
righteous walk of life, he was confined to some secret 
but well guarded place. That prince, who was devoid 
of statesmanahip and the virtue of humility, would not 
thrive. Hence the Matsya Puiana insists on a proper 
and rigid course of instructioa which would stand the 
prince in good stead when he would take up the reins 
of government into his own hands.” 

Nor is this all. The prince was kept away from 
such vices as drinking, hunting, and gambling. For 
there are many instances where kings had gone to ruin 
by overinduigenee in some of these vices. Another 
healthy restriction is that the prince was prevented from 
sleeping during day time and also from going on tour 
with no specific purpose in view. Such things, it need 
not be said, would go a long way in cultivatii^ the habit 
of Utthana much insisted on for a king by all ^ 
literature.*^ For in the succeeding chapter*® there is 
a discussion as to which is superior, fate or one’s own 
exertion and effort, and it is concluded that exertion 
and effort are superior to fate, for, by perseverance even 
fate would be conquered, a statement recalling to our 

de S«« Ch. 220. 1^. 

37 IWd. 8—3. Cp. Ai. s&e, Bk. I, Cb. 13; and BL VI, Ch. 1. 
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mind the beautiful maxiin of the sacred to the 

same effect. The Purai?a in fact condemns him who 
stakes his all on fate and is not active and alert. 

The foregoing examination shows that the polity, 
of the Purana hears, except in certain details, close 
resemblance to the Kautaliyan polity. Tradition 
has built up the edifice of ancient Indian political 
science on the bedrock of saptanga and this the Pura:^ 
accepts when it ^eaks of the ministers, subjects, forts, 
army, treasury and ally^° together with the king, form¬ 
ing the seven component parts of an empire,*' and also 
when it insists on the king protecting all these limbs of 
the state. 

Lastly, there is the question of the sixteen 
mahadmas which a monarch is aiked to perform on 
particular occasions. It is not certainly restricted to 
the king*'* but is enjoined os a charity to any wealthy 
and learned man. This mstitution can be traced back 
to the praHgraha mantra section of the Taittiriya 
Brahmaria 11. 3. 4; and the Taittinya Arauyaka fur- 

39 cp. tli« 

Otou (619) 

Qfiuuism £tr^u 
(620) 

40 Three kinds of alU«« are mentloD«l—beredltarr frlenda« ewnia' 
enem;. and a friend acquired out of seceasKr. 

41 Cli. 230, X3. 

41e The Libfa Purftpa speaks of R/ijiiam4Q^a4aiUinini, ottara, Ch. 26*14. 
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nishes a list of 17 daoas^^* of which some come under 
the category of the gifts referred to in the Pura^ia. 
According to the latter they are as follows: 

I. Tula purusa dana—or a gift equal to the 
weight of a man in gold. This is said to 
be the first and best of all gifts,** 

ii. Hiraj^agaxbha dana—a gift of a golden 

vessel called hemagarbha.*® 

iii. Brahma^du dana or a mundane egg to be 

made and worshipped on an auspicious 
day and given away as a gift.** 

iv. Kalpapadapa dana—a gift of a tree of 

paradise. This is said to be equal in 
merit to the Asvamedha sacrifice,*" 

T. Gosahasraka dana—gift of thousand cows,*® 
vi, Hira^ya kSmadhenu dana—a gift of a celes¬ 
tial cow of gold.*’ 

qRT: ^ \ 
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Tii. Hiranyasvadana—or a gift of a horse of 
gold- This is said to confer numberless 
benefits on the devotee.^* 

viii. Hh’anyasvaratlia dana—a gift of a horse 
chariot of gold. The giver is said to 
attain beatitude after being freed from all 
sins.^^ 

ix. Hemahastiratha dana—a gift of an ele¬ 
phant car of gold.®® 

X, Panca langalabhd dana—a gift of a plot of 
land measuring five ploughs.®^ 

xi. Dhara dana—a gift of an earth of gold in 

invitation of Jambudvipa.** 

xii. Vi^vacakra dana—a gift of a wheel of the 

universe weighing from 1000 palas of gold 
to 20 according to the ability of the 
devotee.®® 

Tilt- Mah§ Kalpalata dana—a gift of a creeper 
of paradise. Here the worship of devls 
and of Lokapalas is inculcated.®* 

xiv. Saptasagaraka dana—or a gift of the seven 
oceans. The ceremonies are performed in 
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’ seven sacrificial pits filled “with honey, 

butter-milk, etc., representing the oceans 
respectively.” 

XV. Eatnadhenu dana—a gift of a jewelled 
cow.” 

xvi. Afahabhutaghata dana—a gift of a pot 
containing the five elements." 

These danas or gifts, which are explained in extenso in 
sixteen separate chapters, are said to have been per¬ 
formed by eminent personages and kings like Ki^ia 
Vasudeva, Amhaii§a, Prahlada, Prthu and Bharata.” 
The object is claimed to be the removal of all ills and 
difficulties pertaining to the individual and the state. 
These gifts were believed to prevent difficulties which 
would otherwise overcome the kingdom as they invoked 
tike aid of gods. They are regarded to he most auspi¬ 
cious, sacred and mysterious. The Puraijia adds that 
lucky persons who perform such virtuous deeds Eve 
long in peace and ever protected by the devas.®^ 

These danaa were continued to be performed by 
the Hindu kings till a very late period of Indian history. 
It is of considerable interest and certainly important to 
note in this connection that we have the valuable testi- 

66 Por details att Cb. 2S7. 

68 „ 285. 

67 „ 28a 

58 Ch. 274, 11—12. 

6$ See la tlila connectloa the T.ingA Pur&a^ Uttartrdha, vhera there 
iB a. reference to the sixteen MebSdAaas la sixteen CtiApters 28—44. The 
following iB the name of these dAnas: Tul&punisa. hiranTaearbha, t 0 a* 
parvata, mrvanaedlnl. kalpapSdapa, GanMelam, saTarnadhenu. Laksml- 
TTSadAnam. OaJadAaain, LokepftUstaka d&nam. and Brehma.VIfau* 
MabeAamQrtl praUnan, 
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tQony of epigi*apliy to show that the kings of Vijaya- 
nagara actually performed these mahadanas at different 
ccnti-es of pilgrimage and thus endeai'ed themselves to 
men and gods. Apart from showing that these kings 
obseiTed and strictly pei*formed oitliodox and tradi¬ 
tional htuals and cei'emouials, it is of significance to 
remembei* that these institutions of the Pur^a were 
not merely theoretical in charactei- hut were put to 
actual practice by the reigning sovereigns of the land 
from time to time. One is interested to learn that even 
today some of these danas are current in Hindu states 
like Travancore and the I^laharaja gives such gifts on 
different occasions. Its practice in medieval times is 
home out by a number of insciiptions belonging to the 
epoch of Vijayanagar. From the TJdayamhakam grant 
of KtJ^xiadevaraya (6aka 1450) it is clear that Viau- 
narasimha, the eider brother of Kr^padeva, and the 
ruler preceding him, actually perfoimed these 
d&tuis at different centres of pilgrimage.®* That the 
great Kie^deva himself followed his predecessors in 
this respect U evident from the Hampe iiis<a^tiou of 
Ky^nadevaraya. ** The following epigraph neatly 
gives in a succinct way the sixteen danas, though in a 
slightly different order, from that furnished by the 
Purana: 

q^3fJI<ri)«l*f)-d; II V.78. 

60 Se« Ep^ /n4, Vol. XTY, p-171 t 

61 Vol. X p. 304. 
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The inscriptioE eaumerates the places where 
these gifts were given and these are^Cidambaxam, 

Pampapati, KSlahasti, Venkatadri» Kafld, ^il^ila 

(Kamul District) gona^aila (Tiruvamjamalai), Hari- 

hara K#etra (on the frontier of Dharwad), Ahobala, j 

(Kamul District), Samgama (Ramesvara 1 ), 6ri- 

ranga, Kumbhagho^a, Mahanandi (Kamul District), 

Nivptti, Gokar^a and Bamesvaram.®* It would 
appear that these gi‘eat gifts were not given once 
in a lifetime but continued to be repeated by a king, 

‘thus making superfluous his previously acquired great 
fame ^ The Hampe inscription attests®* that Kp^onraya 
gave again and again, for the sake of the supreme 
happiness, the sixteen gifts according to the prescrip¬ 
tions laid down in the holy books at diSerent centres 
famous for temples or bathing places. Thus to a 
student of history the epigraphical conflrmation of the 
Purm^ic statement is indeed valuable. 

$2 8«« alM Sulteach, B- Tnd. InecriptUm, Vol. I. p. 63 for & slcollar 
list of bolr plbcaa found in copp«^plate irant from Srlpomicbudur, 

66 Ep. InO. 1. p. 864, St. 84. 
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CHAPTER IV. 


AHCBITECTUKE IN THE MATSTA PURANA. 

By far tlic most interesting and pertiaps the most 
important section of the ilateya Pur ana is Uie section 
relating to architecture and iconography. 

Ongiru 

Before we proceed to examine the vast and varied 
styles of architecture that are described by this 
PurAna it is of absorbing interest to the historian 
to trace its origin in ancient India. Students 
of anthropology do not cease to emphasise that the 
evolution of original man was from the nomad stage 
into that of a hunter, then from a cave man to the 
civilised man. The Brahmap^Ja Purana traces in 
almost a similar’ way the origin and evolution of man 
from the earliest tim^. These data enable us 
indirectly to arrive at the origin of Indian architecture 
otherwise shrouded in mystery. The following is a 
summary account of the origin as furnished by the 
Brahmauda Puraa^.^ 

Towards the end of the Krta Tuga and the 
commencement of the Treta Tuga great changes 
set in. In the epoch that preceded this, people 
lived in an ideal state of nature. But after the smdhi 
of the Krta yuga, to speak in the language of the 
Puraua, people who used trees aa their abodes—for how 
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long we are unable to gauge—felt tlie necessity to aban¬ 
don them for better housing. To the early roan, the 
trees furnished food as well as bed and even clothing 
if he had any. Besides the fruits and the flowers wbnfli 
the trees yielded in the shape of food to the primitive 
man» they gave him honey to drinh. The thi<dt and 
leafy branches of the lofty trees served him as his place 
of residence for rest and sleep. But with the com¬ 
mencement of the Treta Tuga a change crept in. Man 
found the trees yidding little or no honey. The clouds 
began to pour rain and the sun’s rays pierced into his 
leafy residence. Nature compelled him to clothe him¬ 
self and find better shelto from heat and cold. So the 
early man sought shelter in the caves of mountains 
where he diseovered that neither rain nor sun troubled 
Hr p It cannot be said witb any definiteness when roan 
took to cave life or when he abandoned it. But tie 
Record of the fot^ will tell us that thousands of years 
passed before the cave man built his own house and took 
to a village or town life. Surely an epoch set in when 
tile early man became disgusted with cave life and 
hankered after a more civilised form of dwelling. B om 
and bred up in the «ivironmeiit of nature and henoe 
imaginative in outlook, the trees which were his original 
abo^, furnished bim with the mode on whidi to build a 
house.* He found the branches of the trees going 
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lengthwise, breadthwise and crosswise, some diooting 
out upwards and others bending down by sheer weight. 
Imagination dictated him to cut down these branches 
and put them on the gi‘ound lengthwise, crosswise, 
breadthwise, up and down, and thatch them perhaps 
with the thick leaves. As he did this building mainly by 
means of branches of trees (sakhaa) he named it 
^&las. The parnasalas or lofts referred to in ancient 
Sanskrit works, where sages and seers are said to have 
performed penance and prayers are characteristic of 
this stage in the story of the evolution of Indian archi¬ 
tecture. The rustic sala grew into grha or well-built 
house which, in course of time, developed into pr&sdda 
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as it was well built, well fUmished, and as it afforded all 
sorts of convenience. 

Though the early man learnt a lesson from the ti’ec 
and built j^laces of residence, yet he could not find a 
way to solve the problem of food- The trees no 
more yielded him enough to eat and drink. In fact he 
found them growing in diminution and getting dwarfed, 
as time passed by. To his wonder and surprise there was 
a heavy downpour and immediately after it he found 
plants shooting forth on soil ^at was unsown and un- 
ploughed. He experimented on these and discovered 
fourteen kinds of grains, all eatables.* Thus the tale of 
evolution goes on and we have to stop here as it no more 
pertains to the subject on hand, 

Thus we have a stimxilatmg account of the origin of 
house building in ancient India, which gradually led to 
the settlement of villages and towns according as the 
number of people increased. With these introductory 
remarks we shall proceed to examine the materials con¬ 
tained ia the several chapte/s of the Matsya Pura^. 
At the outset, one thing is clear, viz.: this Purapa envi¬ 
sages a period of great advancement in that science. We 
are no more in the world of crude architecture when 
man’s knowledge was confined to'the use of wood. Here 
is an age in which tlie use of stone had already become 
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ancient Though stone was the chief material for 
building yet wood was also in use. Thus a study 
of the material assists in building up, by compai'ison, 
with data furnished by other works of aif and literature, 
rigid chronological sequences. 

Authors of the Sci&nce. 

The Matsya Purana mentions as many as eighteen 
teachers of Vastu $astra.* These are Bhrgu, Atri, 
Vasi^tha, Vi^vakarma, Maya, NSrada, hTagnajit, Visa- 
laksa, India, Brahma, Svamikartika, Nandisvara, 
^aunaka, Ctarga, Krana, Aniruddha, ^ukra, and 
Brhaspati, Though most of these may be mythological 
names still it is reasonable to prosume that some of th^n 
were historical personages and were celebrated authors 
on the soicnco of architecture. 

Va^tiideva. 

As is common with everything in ancient India, 
things secular were not divorced from things 
religious. Though architecture was a secular ^dence, 
still there was the v&studeva, the presiding deity 
of all buildings. The legendary origin of this devft; 
as springing from the sweat of 6iva need not detail^' 
us here.® Whatever this may be, the fact was that 
all building commenced according to rules with the 
worship of this Vastudeva. This custom has not yet 
died out in this country. Our masons and carpenters 

4 Ch. m. i ff. 

6 Ibis, S«e aJjo the ?th Cbftpter of Sirpaiafflo of th4 16 th Century. 
<Tiiv. Seas. Series). 
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begin their work after offering due pra 7 ers to this 
deity. 

Vast^mandaloM. 

The building was always started at an auspicious 
time already chosen for the purpose, in which, the 
month, the asteriam', the week day, the mtJiUrta and the 
la^a were taken into careful consideration. It is 
belicYedthat only certain months, certain asterisms, and 
certain days are beneficial, and not all.® Then came 
the examination of the soil by the process of digging the 
earth. There were other means by which the land was 
also tested-’ The whole building was planned and 
named Vastmmmdalam. The Purana gives a measure¬ 
ment of a house of 64 feet* and of 81 feet® Both are 
rocommended to be square in shape. It may be • 
noted that the Brahmapda Purana also prescribes \ 
that the square type is the best for a house.’® 

Eouse~Buildtng. 

The Matsya Purana goes on then to narrate the 
buildmg of houses of four ^alas, tba'ee salas, two sallU, 
and one lala. The catussala or the four salas, whether it 
be of a palace or temple, is known as satvdtolhadra and 

< Ch. 259 . 2 '^ 10 . 

7 Sm in, pp. S20—21. 

8 ms.. Cb. 268, 47. 

9 ms. 25 >^ 6 . 

10 Ch. 7,108. 
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coiisidered auspicious. A slightly uusymmetrical build- 
mg is known as dhanyoka or of three 6§,las. From 
this we are introduced to the building of royal 
mansions of which five kinds are distinguished 
according to their re^eetive sizes. The best is the 
one witli 108 hands in breadth by 135 hands in 
length. The four classes are each of them eight 
hands less respectively. Measurements are furnished 
as to the mansions of the Crown prince, Chief 
minister, other ministers, other officials and of the mem¬ 
bers of tlie four castes. It is said that the foundations 
should he invariably of well burnt bricks, as timber and 
mud are inferior and cannot stand the test of time. 
But it is interesting that this Purana does not mention 
the use of mortar for building purposes. 

Details 01*6 then funiished as regards the doors, 
joints, pillars of differe}:^t sizes and measurements. 
What is of absorbing interest is that the Purana states 
that paintings and cai^vings should be made in these 
pillars in the shape of a lotus, a creeper, a pot or a jar.*^ 
What we may call the artistic and human thou^t has 
come to influence the styles of ai’chitecture. The age of 
plain and simple art gave way to that of the decorative 
art which formed a principle feature of buildings. 
Wood carving and painting as fine arts had beeu intro¬ 
duced in much earlier times than we are apt to think. 
The Purtna recommends, we may note, a garden 
house and not a street house. For, says the Purana, 
good and auspicious ti‘ees like the banian and the fig tree 
should be planted on all sid« of the house. 

11 Ob. 265. 4 . 

12 Ibid., 20. 
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To a modei’u student of Indian art and architectuio 
the pL-umiiig of a house as detailed in tbo Puvaija is of 
great value.'® A dwelling hoi^e should not be built neat 
a teinple. There must be open space all round it. The 
trees are to be grown preferably at the back of the house. 
The site must be lovely and attractive. Flaws should be 
carefully avoided. If extension is made, it should be 
effected uniformly and symmetrically in all direc¬ 
tions. The bathroom is to be located outside 
the main buildup. If these things are read 
together with the prescription of the Brahman<Ja 
Puraua where we have village planning and town plan¬ 
ning with I'espective measurements for roads, streets, 
lanes, bylanes, they will go a long way to attest the 
development of architectural art in the early centuries 
of Christian era and perhaps much oorlier.** The latter 
description agrees even in minute details with that of. 
the Arthasastra of Kau^alya and puzzles us to decide 
which is indebted to the other. Perhaps the version of 
the Brahm&n^a Purana is older, and as I have said else¬ 
where, the Brahmanda Purana is earlia: than the Vayu 
Pura^ whose upper chronological limit be fixed to 
be the 5th century B. C.'® 

The Purana devotes three chapters to temple build¬ 
ing.** He who is an expert in the art and science of 
housebuilding is recommended to fix up a site proper to 

23 8e« Oh. S66. 

14 Ch 7, lOB ff. 

15 S9« ftotbof'a Boia4 Msp4Cii oi the Tiv'it Pari^ p. 46. 

1$ Chapters 366—70. 
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erecting tte edifice of a temple. Tlie usual prayers and) 
offei’ings to the deity VOstu arc prescribed as a preli¬ 
minary to the constiTiction of any new building. Other 
deities like Rudra, Surya, are also to be propitiated. 
The site of the temple choscjn was to be divided into 16 
parts of which four pai-ta were to be occupied by the 
garhha or centre. On all the four sides of the temples 
door-ways are to be made. Dimensions of the top) dome, 
passages for cireumabulation and of walls are 
furnished, according to the plan of the temple deter¬ 
mined upon. The different kinds of temples mentioned 
in the Purapa are:— 


1 . 

2 . 

3. 

4 . 

5. 

6 . 
7. 

9. 

10 . 

11 . 

12 . 

13. 

14. 

15. 


Meru with 100 tops (gikhara) and 16 flats 
(bhumika). 
hlandara of 12 flats, 

Kailasa of 9 flats. 

Kumbha of 9 flats. 

Simba in the figure of a lion. 

Mrga with candrasal^ 

and 8. Vimana and Chandaka with several 
tops. 

Catuiasra—square in shape. 

—octagonal. 

three flats and nice tops. 

Vartula or mandala—in the shape of a bull 
Sarvabhadraka or sarvatobhadraka, various 
tops and five flats. 

Sitohasya—in the shape of a lion’s face. 
Kandana with several tops. 
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16. Nandivardhaiia—with 7 or 8 flats. 

17. Hamsa—-resemblmg crane in form. 

18. Vrsa one flat and round on all sides. 

19. Suvar^iesa—of seven or more flats. 

20. Padmalia or paicaka witk 2 flats. 

21 . SAttudgaka—16 comers ornamented with 

Panc^dalcas. 

22 . Gaja—in tlie form of an elephant 

By fai' the most remaikable statement is that these 
different temples were built of bricks, wood or stone.” 
In the Valabhicchaiidaka Ganesa and Garni are also 
installed and this is considered auspicious.” 

The Puigna then proceeds to give a categorical list 
of mandapas or porches which always cotsi and precede 
the door leading to the cell. Of thi s twenty-seven 
kinds are mentioned.*® The number of pillars generally 
determined the name of a mandapa. For instance, a 
porch with 64 pillars is named puspako^ that with 40 
pillars yajmbhadm and that with 12 pillars suhhadra. 
The plan of these porches was tr^gular, square, 
circular, oetc^onal or with 16 aides. Three kinds of 
door—the best, the middling, and the inferior are also 
distinguished. The main gate was to be 140J mgidas tu 
height. On the west was a lotus pool of water, and on 
the east and south, were fruit and milky trees. In the 
south-east was the kitchen and in the north was the 

17 Alftftkftb diravUcalTa 070^ uWrani^. Ob. 
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sacrificial chamber. In front of the 6iva shrine wa3 
located Nandi or Bull. There was also a place for the 
god Cupid, But this is not to be seen in the present 
day temples. Bells, flags and buntings were a speciality. 
The biggest ma^idapa, according to tlie Pur&na, 
was the porch with 64 pillars. In many of the temples 
today halls of 100 pillars and more are a redeeming fea¬ 
ture and seem to be a later growth of Indian architec¬ 
ture. These halls are different from the porches and 
are used for common purposes. These point to the 
progress of art in India. 

Th$ Sih^uira style. 

It has been the opinion of archaeologists all 
along that the Sikhara style of architecture with 
its curvilinear spire crowning the Hindu temples 
belonged to the medieval period of India’s his¬ 
tory.*® In a note on a terracotta Eamayana panel 
of the Gupta period Mr. K, P. Jayaawal has shown 
the existence of such a style of buildings in the 
Gupta period.*®* The brick temples in this style belcaig- 
ing to the epoch of the Giiptas are those of Deo 
Baruarak and Mahadeopur in the District of Shahbad 
in B ihar.*' That tlie sikhara style is much more ancient 
is attested by the Matsya Purlh^ Here are furnished 
varieties of the sikhara temples which go to prove the 
antiquity of the particular style of Hindu architecture. 
It is wor^iy of note that this Sibhara style and Anda 
(Cupola) style have been framed after the model of the 

20 See CodrlcgtOB. India, p, &3-.59. 

20a ae« abova pp. i7—4S. 

21 2iot9TH R*Vi«V>, 1202, I>. 142^2. 
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momtain peaks and hills which are so named.” As if 
to corroborate this literary evidence the inseiiption of 
Kbaravela®* of Kalinga xefex'S to the construction of 
lovely sikharas (varani sikhar^i)’* anothei' proof of 
the antiquity of the sikhara style of Hindu architecture. 

The aikhara otherwise known as vimana is in the 
form of a tower or spire intended to surmount the inner 
shrine or the goff^hagyJia. The sikhara is in fact an 
extemal indication as to the location of the central 
shrine. A style of architecture corresponding to that 
furnished by the Black Pagoda at Kanarak in Orissa 
as given by Pergusson is referred to in the Matsva 
Purana.*® The tower is divided into 4 parts and the 
last two are the iukhanasa. 

This is the base. The third part above the base is 
the v^dika. The upper part is suraioimted by an 
dnuj2dka,^ a massive circular stone supporting a vase 
called kapala generally known as kalasa. Perhaps 
kala^ is the correct term. It is an old example ‘ as a 
sort of blocking course dividing the sikharas, horizon- 

28 lA A Terr JutereBUn^ paper e4>citributed to the Bhandartmr 
cowHi^noration Tolume (1917), R B. UaveU contradicts rl^btlp tbe 
tfaeorx ot Ferguseon tbat (hs dlAtatra temple le ah indlcACIon of Dastu 
extraction And tracea It to UeeopotamlAn archlteanro of tho second 
mJUonlnm B. C vbere tbe Aryans are said to havo ruled In Babylon for 
900 years from aboot B. C. 1749. Tba ourylllnear form, Jt la said, W6s 
derived from a etnilar vateb lover built over tbe figbtlns ear of the 
hsatrlya chiefs, tbe ’tank’ of ancient Aryan warfare, (pp. 444—5). 

28 2nd Cent R 0. 

84 UoAem RevUv, ibid. 

85 Ob. 869,18—19. 
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tally into numerous small corapajtments but curvilinear 
in shape.' In this case it can be asserted with confidence 
that the essential features of the design never changed 

It is even more remarkable that the Purarta 
mentions an ornamental arch of the temple of on 
which were floral designs, images of vidyadhara, deva- 
dundubhi, Gandharva couples, lions and tigers, leaves - 
and creepers.*’ This ornamental arch which the Pmana , 
calls torana is a chief feature of the Hindu temples, 
though it figures in some Buddhist monuments 
like the gateways of the stupa at Sinchi. It is not 
known vrhether it was the horizontal arch or the 
southern style of Hindu architecture, or the horizontal 
dom^ its counterpart in the North on the same 
principle. 


Brick as buying material. 

It would not be out of place here to examine the 
question when the use of brick and stone for architec¬ 
tural purposes came to be introduced in India. The 
late James Fergusson has remarked that ‘it would bo 
in vain to look for any earlier architecture of any 
impoitance in India before Aioka’s time: such could be 
expected only in countries where stone had been in use 
from the v^’y ^liest times./** A critical examination 
of this statement leads to trace the chain of arc^teetural 
evolution from rude beginninga V, A. Smith marks 
three distiuct periods of Indian architecture—the 

27 Cb. 25S—IS. 

U A BUtcrv of Indiitn and Bast^ ArcMtectur^. Vol. I, p it. (1910> 
M—15 




114 


MAtSVA PURAKA 


‘thatch period’, ‘brick period’, and ‘stone period’.^* It 
can be readily conceded that the more primitive struc¬ 
tures of the early Vedic and pre-Vedic epochs were 
framed in carpentry, and brick succeeded wood as the 
prevalent building material.*® While it is admitted 
that the earlier temples like that at Aunda were built 
wholly in briek>“ it is contended that the buildings of 
halls and temples as described in the Vedas and the 
Satapatha Brahmana and later works belonged to the 
‘thatch period’ in architecture. But this statement is 
open to many objections. 

First conies the infallible testimony of archaeology. 
Recent excavations in the Indus valley have brought 
to ligbt a number of interesting monuments which push 
back the history of ancient India to nearly an age 
coeval with the age of the Pyramids in ancient Egypt 
This is not the place to examine in extenso all the details 
relating to the architecture in this period of Indian 
History. Suffice it to say that masonry of high order 
was established. The instances of the Great^ Bath,” 
and Pillared Hall” are sufficient. We have here the 
technique of brick laying** the manufacture of bricks*' 
with the methods of laying, at diffierent epochs, of varied 
dimensions and shapes, cut, sawn and marked. There is 

2} A EiSterv of Fine Art in India and 0«V^. V- 28. 

See Couieda. Proffr. Rep. A.S.WJ., 1194-6. p i. 

31 Tiid. 

82 Sir John Uarsboll moft«n/o dare and Jndtir citHlliofion, 
pp. 18—17. 

88 md., 160 ^. 

84 IM., 971—80. 

86 986 — 8 . .. .. 
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agaiu a lavisii use of burnt and sundried bricks. 
While the burnt varieties are used for such portions of 
buildings as are exposed to sun and rain, the evmdried 
bricks are used for parts that are not so exposed.®* 
Further explorations have brought to light massive 
buildings tei-raced and with stairways leading to upper 
storeys. According to the An7iiUBl Report (1928-29) 
a double staircase was found in a large and important 
building.®’ 

The walls of houses relieved by ornamental recesses 
testify to the us© of plaster on them.®* What does all this 
show^ The foregoing evidences point out that Indian 
architecture in biicfc was not post-Asokan but it was as 
old as three thousand years at least before Aioka. The 
message whicli these monuments have to impart to us is 
that we should revise though with caution, the prevalent 
notions together with chronological limitations we have 
been entertaining of Indian and Eastern Architecture. 
What is needed for determming the chronology of early 
periods is ^e straMgraphical evidence likely to be 
yielded by systematic explorations of ancient town 
sites not only in the North but also in South India. 

Secondly there is the evidence of the Vedic 
literature itself on thia point. Among the sacrificial 
rituals so elaborately narrated m the Tajw Veda 
soffihttd there is the Garudacayaua yajna where the 
sacrificial offerings are given on a garuda-like sflgaie 




26 p. 266. 

37 Se« p. 71. 

u ms., p. 1 $. 
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made of i§taka or burnt bricks of varied nieasui'e- 
ments.®* 

Thirdly in the Sutin period there is a reference to 
the gaming hall with a roof thrown over it. It is an 
edifice built by the king for the use of bis subjects. One 
point of interest and value here is that the father is 
asked to make a hole in the roof of the hall to pull the 
boy through it. The rest of the details does not 
interest us for the present The qu^tion of what 
this edifice was made and of what material the roof was 
made must engage our attention. Professor E. W. 
Hopkins thinks that the latter- was made of thatch^® 
assigning the i-eason that it can be easily repaired 
and that life depicted in the Sutras is supposed 
to be country life. This supposition does not however 
stand in the light of unmistakable internal evidence. 
The sutras of Apastamba'*®* and Baudhayana^^ imply 
the existence of towns. Again a public gambling 
hall would not and could not have been feature of 
every village. In those days it was more a royal 
amusement and the amusement of the citizens than of 
the rustic. It does not stand to reason that the roof 
was of that(^ simply because it could be easily repaired. 
It could not be that kin^ who were responsible for such 
edifices used such fiimsy and inflammable material for 
a public hall Therefore it seems likely that brick if 
not stone architecture must have come into vogue much 
earlier than we imagine. 

99 rv E&o^ 

iO OMJ.. 1. p, 287. 

4Ca n. 10. 28. 

41 I. 82, 21 and II, 8, 6. 82. 
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Fourthly Megastbcnes who visited India much 
earlier than the period of Asoka I’ef ers to cities built of 
brick and mud. No doubt he like Strabo another 
Greek traveller, refers also to wooden buildings/* 
This does not mean that there were no brick structures. 
They existed side by side with woodesi ones. In any 
age and in any country all could not afford to live 
in costly dwellings. Even today in many parts of 
South India we fmd a number of houses of earth 
aide by side with weD built stone houses. On this 
account we cannot say that we are still in the Vedie age. 
The evidence of Megasthenes then shows that the use 
of brick was known before the days of A^oka. 

Use of stone in architecture. 

But the moot point in this discussion is to find out 
the existaiee of any tangible proof as to the use of stone 
in architecture. The use of stone depended more upon 
the region than anything else. Speaking of North 
GOjarSt, Burgess^** has remarked that in regions where 
stone was abundant the brick stage may not have inter- 
venecL Though stone was not as easily accessible a 
material as brick, still ite use for architectural purposes 
can be traced back to the third millenium B.O. and 
earlier as testified to us by the finds in Mohenjo-daro 
and H&rappa. Apart from the rough stone structures 
we have tangible evidence of stone used in buildings*** 
in Sind which have been ascribed to the Stone age.*** 

a lodlciA. fr. (UaMrlndle). 

42a Vdl. ix. A.S.W.r, 

42i> Hanliall. op. Git; p. il. 

42c me., pp. 92—8. 
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The restricted use of it is attributed to the fact that as 
stone of any kind does not occur in the alluvium of 
the Indus plain, it had to be imported from more or 
leas distant places. That its use continued right on 
to historic times is corroborated by the following 
evidences, 

First, Rhys Davids who has made a careful 
study of the Buddhist works and who generally 
writes with great caution has remarked that stone walls 
were a feature of fortification in India in the sixUi 
century before the Christian era.^* Speaking of the 
walls and remains of dwellings in the old city of Raja- 
grha forsaken during the reign of King Bimbisara, tlie 
contemporary of the Buddha to New Rajagrha, the 
writer in the Cambridge History of India remarks that 
“such structures built of durable materials were cer¬ 
tainly the rare esception rather than the rule in ancient 
India and were possibly essayed only in localities where 
stones suitable for such masonry were ready to 
hand.’’^' 

Secondly, the Kautallya refers unmistakably to 
walls and other parts of building in stone. In fact 
in discussing the material for the passage of 
i^iariota, the Arthasastra insists on the use of broad 
and thick slabs of stones and condemns the use of 
wood, specifically assigning the reason that ‘fire finds a 
happy abode in it’ This does not mean that Kautalya 
rigidly discarded the use of wood. There were 

4S Bvddhiat India, p. 96. 

U Vol, 1. p. 616. 
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Certainly wooden portions in the buildings. The 
Kautaliyan style of building is almost modem in 
character, and Kautalya, it may be noted, was the 
Chancellor Candragupta Maurya and his work there¬ 
fore belongs to the fourth century B. C.‘* 

Thirdly, there is again the evidence of the epic 
Ramayana which testifies from the very nature of its 
description of the citadels of Ayodhya and Lafto to an 
advanced state of civilisation with a similar advance¬ 
ment in social life. It cannot be maintained that the 
picture the epic portrays with all the axchitecturai 
details full of grace and elegance is merely conjectural. 
Though it is difficult to assign a correct date for this 
work yet it is very much older in form than the other 
epic the Mahabharata. From the description of the city 
of Ayodhya in the opening chapters of the epic,** 
and on the eve of the protective consecration 
of Rama as Yuvaraja, with its lofty terraced 
buildings and halls inlaid with gems**' it is impossible tc 
reconcile oneself to the view that these edifices were 
entirely of wood and mud. Equally rich and, perhaps 
richer is the description of Lanka with its impenetrable 
fortress on the top of a lofty hill. There is an unmis¬ 
takable reference to lilagrhas.^’* There is again the 
significant reference to the fact that Hanuman who 
stationed himself on the tora:^ of Lanka citadd pulled 
down stones from' it and threw them on the enemy 

4$ Bie Bk. 11. Cb. 3 A i Aleo my MoMryan Polity, p. 383. 

43 RAma: L Ch. 6 A 6. 
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below.^’*^ The motion of golden pillars of sapta 
bhuini aud aatabhuini, of marble laid floorings, of 
^villdows with glimmer of pearls and diamonds/® all 
must point to the advanced stage of ai'ehiteeture unless 
it could be proved that the whole thing is false. Thus 
there axe tangible evidences that go to prove the very 
early use of stone edifice in India, and in the light of 
such weighty testimony the theory of Fci^sson falls 
to the ground. 

Iconograph/y. 

linage worship r AH national art is intimately con¬ 
nected with the religion of the nation. This was 
largely true of all ancient countries and in India it was 
the rule rather than an exception- In the Indus valley 
in the Chalcolithic age when the plastic art was past the 
primitive stage, we find clear traces of iconic and 
aniconic worship,** pointing to the antiquity of Saivism 
and consequently fiaktism. The Indus valley people 
were iconolatcrs in the swise that they practised some 
kind of idolatry. Though there is no definite recom¬ 
mendation of the cult of idols either in the Vedic books 
or tile earlier law treatises,** still idols canre to be 
regarded as objects of v^eration. With continued 
progress in art, religion came to be affected by a greater 
degree of encouragement being given to image wor¬ 
ship.®* In the Matsya Purana as there ia a great advance 

4'th V. Cb. U, 16. 

48 im, y. Cb. 2. 

IfanbaU—«p. Mt. p. 68. 8L 

60 OJIX, P. m. Vol. L 

61 Stea Xoaov. Mian AnM^uorv. 1909, p. 146—9. 
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in the style of architecture, so also a similar advance is 
traced in tlie cult of idols and idol worship. In fact 
there is a definite and clear xecommendation of this cult 
in several chapters. 

In the Brahmanda Parana we are told that to 
Para-surama engaged in penance Siva appeared in the 
hunter’s guise and Parasurama made an image similar 
to that form and continued hia austerities when the 
Lord blessed him with his wish. In this connection a 
reference may be made to pi. cxvii, 16 of MarshalFs 
Mohenjodaro, which figure we have tried to identify 
with $iva as the Divine Hunter.®* In this connectiori^ 
the Purina theorises on the superiority of the Karma ^ 
Toga to Jnanayoga. One aspect of this Karma Toga 
is said to he the installation of images of gode, worship 
of them by offerings and by holding festivals in their 
honour®* thus showing that the Pui-ana is full of the 
idol cult. 

Let us now turn our attention to the iconographic 
peculiarities of the pantheon as conceived in the Matsya 
Parana. About ten chapters commencing with the 
Cliapter 258 are devoted to details as to the making of 
iifaages of various deities. The directions furnished 
may be favourably compared with similar details given 
in a later Purina, the VimudkarfMttara.^* The 
number of deities in the pantheon as conceived by the 

52 8m J^vnat Uni.. Jan. 2934. 

6$ Cli. 266, 1-^. 

64 See Cb. 44^66 and aleo a autimiary of theeo ia EnslieU bj 
8. Saralach—Vi^tiu^mortoro, OoXoueta 193;, 
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Matsya Puraria is too little ia number if we can count 
the varieties in himdi'eda as actual sculptures demand 
our attention. A student of Indian iconography 
has to examine as his sources of information 
not only the literary material furnished in the Puraims 
and other literature on art but also the abundant 
sculptures in the host of temples scattered throughout 
this land to get at an idea of the evolution of art in 
ancient India. What we are concerned with here is 
the actual prescription of the Matsya PurSna in regard 
to the making of images of different gods. The first is 
that of Visnu, an image with eight, four or two hands. 
A table of measurements is then enunciated. An h ouso- 
hold image should measure less than a cubit while that 
intended for a temple or palace can have a maximum 
height of 16 cubits. The thickness of several limbs is 
then furnished as pertaining to navatQla figures. 
While ten talas (^dadatdlas) axe assigned to the images 
of Rma, Bali, Yar^a and Naxasimba, seven tdlas 
(iaptatdlas) constitute an image of Vamana. No 
specific measurements are assigned to the images of 
Matsya and Kurma which are perhaps left to the indi¬ 
vidual tastes**® 

Then we have varieties of Siva images—first as a 
youth of sixteen as if witnessing a dance, secondly as a 
dancer with ten arms wearing the hide of an elephant, 
thirdly a figure with 16 hands representing the burning 
of the three cities, fourthly of eight or four hands in the 
yogesvara form, end fifthly of the Bhairava form. It 


65 Cb. 259, 1—a. 
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is defijutely prescribed that images like the Bhairava, 
Narasizoha and Vai'Sha are not fit to be installed in 
dwelling houses, and that any image with some defect in 
limbs will bring disaster and trouble to the worshipper.” 

We have then prescriptions of the making of 
Ardhanarisvara image,” of jSivan&rayana, of Garuda, of 
Brahma, of Kartikeya of 12 hands with peacock for his 
vehicle, of Ganesa with the trunk of an elephant, of 
Katyayanl, of Mahi^asuramardani, and of Indxa and 
Indi^.” Then there is a description of the making 
of the hnago of the sun,” the image of Yama with 
Citragupta, of the Lokapalas, like Varuna, Yayu, 
Kubeta, of Isana, and of mother Goddesses like 
Brahmam, Maheivari, Kauraari, Vai^avi, Varahi, 
Yogesvaxi, of Laksmi, images of Ksetiapaiaa and of 
Kama.” 

Then the Parana naiTates the pedestals of the 
different idols of which as many as tea varieties are 
distLaguished. These are sthan^ila, vapi, yak§i, vedi, 
inap^ala, vajra, padma, axdhasakai, and triko^a along 
with their general characteristics and measurements.®’ 

The chapter that follows is on the installation of the 
lingam of 6iva in a temple and the prescriptions relating 
tn it. It may be of ruby, diamond, crystal, day and 

66 Cta. 2S9. 

rr Ob. i6(K h^O. 

U /Md. 

69 Cb. 261 

60 TbUk 

61 Cb. 262. 
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wood.^^ Details as to the consecration of different idols 
at auspicious hours are furnished in Chapter 263 and in 
the succeeding chapter. Besides the offering and rituals, 
the accompaniment of miisic and dancing and Vedic 
chanting is insisted on.®^ A comparative study of the 
relevent chapters in the Visnudharmottara shows a 
distinct advance in the evolution of art and in the 
popular practice of idolatry and iconolatry. We have 
images of moon, of the planets, of Vyoman, and Aiduka, 
of Manu, of Ka^yapa, of the earth, etc., which are not 
mentioned in the Matsya Purana- Among the pantheon 
of this Purm axe the standing figures of Siva with the 
different arms and in different postures. If we call to 
aid sculpture, there are few shrines today where we 
have Siva in a standing posture and in those few again 
only four armed ^figures are to be seen. Rarely do we 
come across ei^t-armed %ures. The Pura^ is there¬ 
fore much anterior to the date of origin of oux presait 
temples where the Unga form has been universally 
adopted- This transformation must have been effected 
in the early centuries of the Christian era. It was again 
the period when Bali and India were worshipped as 
deities; while the first is scarcely known, the worship 
of ladra, an echo of which is seen in the Indradfivaja 
worship of later literature, is attested to by the Tamil 
classics, the Mammekdlai and Silappadikaram of the 
second century A.D. This points to an antiquity of 
India worship though it is difficult to trace its origin. 
Lastly the omission of the image of moon which is 


6 : iM. 
as Oh. sas—7. 
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again mentioned in tlie Tamil classics and in tie 
Visnudhamottara, is significant. Though an examina¬ 
tion of these sections does not lead up to decisiTS 
chronological limits, it is still of value as throwing 
welcome light on an aspect of Indian culture which has 
been much neglected and whose importance cannot ie 
sufficiently recognised. 


CHAPTEE V. 


ITS INDEBTEDNESS TO THE VAYD PUE^A- 

In the tAUgUd skein of ancient Indian chronology 
it is difficult to assign definite dates for particular com¬ 
positions. It is assumed here that the Vayu Purai^ is 
much older than the Matsya Purapa. Looked at in 
any way, the Vayu Purina seems to contain much older 
material than we ai'e apt to credit it with. If one may 
so put it, the Vayu Puxacia belongs to the epoch of the 
earlier form of Toga, a characteristic feature of the 
early school of 6aivism. This theory has been corro- 
borated by the recent finds in the Indus valley which 
have been assigned to the Chaicolithic period. Of this 
practice of yoga, there is nothing in evidence in the 
Matsya Purina. On the other hand it is a treatise that 
lays stress on the Karma aspect of the Hindu religion. 
But it must be noted that there is no conflict between 
Kftr ma and Yoga, As conceived by the ancient Hindus, 
Toga is a phase of Kanna. While the former is a 
mental action, the latter is a physical kriyft, rituals and 
ceremonials constituting Karma proper. If this posi¬ 
tion is granted, it logically follows that this aspect of 
Karma is a later introduction that came in after 
the fire cult assumed prominence. It was realised 
perhaps that the difficult practice of yoga could be 
the uionopoly only of a few and could not by any 
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means be a practice of the masses in general. Hence 
elaborate rituals were made incumbent on the indi¬ 
vidual members of the Hindu community as a whole. In 
this section it is not our purpose to discuss the thought 
and religion of the Matsya Pura^a. A study of the 
two puranas shows that the Tayu Pur^a is a much 
earlier composition from the point of view both of its 
matter and of form. Viewed in this light the passages 
occurring in the Matsya Purina which are closely 
parallel to those of the Vayu Purina must be taken as a 
copy of the latter, with slight modifications in the names 
of persons or places. As most of these names are not 
quite intelligible to the ordinary reader, one has to 
remark that even in copying passages verbatim, tho 
copyist has gone wrong, sometimes to such a great extent 
that it would be impossible of proper identification and 
interpretation without a comparative study of the 

companion volume, the Vayu Purana. 

• 

The copying of the Vayu Purana by the Matsya 
Pura^ is indeed a systematic one. It is not a copy of 
a few lines here or a few stanzas there, taken from the 
Purana at random. It is on the other hand an incorpo¬ 
ration of a whole chapter or chapters as the case may 
be. 

The Verse* 

E|tavyah bahavah putrSh yadyekopi gayim vxa,iet| 
Gaurxra eapyudvahetkanySm nHam va vT§amut8rjet|| 

1 2fats7& P. Ch. 22, 6 &ad npeated In & eUghtlr altered form la 
Chapter 207. 40, aad the Vlyu P., Ch. 105.10, • 
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is common to both the Puranas and seems to be a later 
addition in the Vayu Ptu-a^, from the Mataya Purina 
where it looks more appropriate. In some of Ihe 
manuscripts of the Vayu Purina again this is not 
found. 

The chapters (IIS) and (114) of the Matsya 
Pura^ia entitled DvxpadiYarna^am and bhuvanako^a 
seem to be bodily taken from the Vayu Puri^: 
Chapters 34, st. ^57, ch. 43, st. 1-9, cb. 45, st. 2-20, 
ch. 45, st. 69-137, ch. 46, st. 1-37. The system of copying 
is, as has been already said, fax from satisfactory. 
Some stanzas are left out while a few, though very few, 
are added. And these additions again do not appear 
very relevant. Again the chapters (121 to 128) 
entitled Jambud-npavarnanam, dTlpavarpanana, sapta- 
dvipa varnanam, candxa surya bhuvanavistaram, surya 
candramascarmn, sUryadiganaaiiam, dhruvapraiamsa 
and devagrahavai^anam, closely follow the Viyu 
texta The relevant chapters in the Viyu Purapa 
are 47, si 1-80, ch. 49, st 74-103, 106-7, 182;ch.50, 
56-224, ch. 51, st. 2-76; ch. 52, st 1-71; ch. 52, st. 71-99, 
ch. 53. st 2-121. 

The following few among a host of examples will 
demonstrate how the words are mutilated and corrupted 
in the Puraj;ia and in some cases entirely new words are 
substituted. 
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Matsya. 


Vayu, 


Mamdhara 

121—13 

Manivara 

47—12 

Varurui 

—19 

Aruna 

—17 

Nalini 

—55 

Pavini 

—53 

Vamsankasara 

61 

Vasvokasaya 

60 

Mrgya* 

—69 

Jyotaua 

68 

Madhvl 

71 

Madhvi 

71 

Jambudvipa 

122—2 

Kraufijadvipa 

49—75 

Gatabhayain 

—21 

Jaladam 

-65 

Munitapta 

—30 

Anutapta 

—91 

Tenulca 

33 

Bhenuka 

94. 


Tlie chapters agaifc (141-145) sraddhaniikirtanam, 
manyantaranukalpa, devargisamvada, yugavartanain 
and majivaiitarakalpavarnanain, under the cammon 
division of raanvantaxannlartanam closely follow the 
Va3Ti Purana, ch. 56:1-945 eh. 57, st 1-1255 S8, 

St. 1-135 5 ch, 59. 3-105. 

The chapters 271-272 entitled R&javaju^anuklrta- 
naro, and ch. 273 entitled bhaTisyarSJaiiiilQrtaiiam are 
again the Vayu texts reproduced with a few alterations. 
The corresponding portions in that Purana occupy 
st. 281—365 of the chapter 99. Tliis means a portion of 
the lengthy chapter in the Vayu Pur^ dealing with 
the dynasties of the Kali age is furnished in three 
eh&pierB in the Katsya Purana. 

Prom the titles of chapters wMch correapond with 
the Vayu version as given above one has to infer that 
the author of the Mateya Purana in point of the cosnio* 
gony and geography, astronomy and astrology, and the 

3 Aiiotber readlo; i0 Vlta«U. 

M—17 
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details elating to raanvantavas and the dynasties of the 
Kali ai'tj found the Vayu text a safe guide to follow in 
the main particulars.® If cliapters 113 and 114,121—8, 
141—145 and 271—3 which number altogether seven¬ 
teen, and which closely follow the Vayu texts may be 
eschewed from the Mateya Purana, then the original of 
the Matsya text consisted of 274 chapters only, 
though there arc passages common to both this Purai;ia 
and the Padma Purana. It is a moot question to decide 
whether*, the Padma Purana is earlier tlian the Matsya 
Pui’ina, or the other way about. Orthodox tradition is 
unanimous in crediting the Matsya Purana with much 
more importance and trustworthiness than the Padma 
Purana. In fact the concluding verse of this Purapa 
runs thus:* 

PuranamsarvasastranSmyadetamnujdhni samsthitam 

This does not seem to be mere self-glorification. Its 
greatness and value as well as antiquity have been 
unanimously recognised by Indian litei‘ary ti*aditicm. 
If this tradition can be credited the Matsya Purana 
must be regarded much more ancient than the Padma 
Purana. : ' 

8 9e« Atilbor's Aspect* of the TQvu <Uadr&a Uolversltr, 

1831), vber« & bri«f «nuzo«radon of the abOTo topics has b««ii made. 

i Cli. 890—25. 


CHAPTER VI. 

THE TAMIL MATSYA PURANA- 
Curiously enough there is a wrld of dMerence 
botweea the pi*mted editions of the Matsya Purana, 
(See for instance Poona edition) and that of 
tlio Tamil version of the Macca Purmam.^ This 
means that the author* of the Tamil Macca Puranani 
had before him a manuscript or manuscripts of 
the Matsya Purana ■which “was -difierent from that 
or those on which the extant Sanskrit editions are 
based. It is not possible to say what manuscript 
this Tamil author consulted and followed, where 
he got it and -whether there is still a possibility of 
getting it. As I have said elsewhere, the ancient Tamils 
wore acquainted with some of the important Puiaijas so 
early as the beginnings of the Christian era.* That the 
Ftswtt and the Lingo. Ptwa?w were known is indicated 
by the evidence and the authenticity of the twin epiess— 
gilappadikaram and Ma^oimekalai. The Macca Fm/to- 
mm, tradition attributes, to a certin ruling chieftain of 

1 Tb« Sfocco publleMd In Undrfts (1900) vlth an lotroduo 

Uon lo TftZDll bCr. S. AnavarAtavlnar&k&m Pillai, The PurftQn in 

Unnnlated in vene which la ele^nne nnd simple. From an inecriptios 
8<6 nt 1919 recording a gift of land and a house In ths Dera&hDa Tillage 

to PBBdit Va^asia^r of ArroracpfidL -F. Rasgaoharl 
that thla -Vadamalalyar was probaky flw Tuaii poet who wrote 
the Uaccaptu&na and Nldurttalaporftiu- It this IdentidoaUen be 
accepted the dale of the author must be toed somewhere la the first half 
of the 16th century. The record la dated fi. 1446 corresponding to 1628. 
(See ZeecripWone of iicdros Freeideocy, Vol 1 , p. BO), 

2 Indian EUtoHcal Qtutrtorlv, Calontta, The Purdpoe—^ Study— 
(Dec. 1882, pp. 765—67.) 
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Tumerelly by name Vadaanalai Appa pUJaiyan wiio 
flourished in the middle of Uie sixteenth century A.D. 
The work contains 5000 stanzas. The Pui‘5na is divided 
broadly into two parts—the Puiwakarniain, containing 
3015 stanzas and 114 chapters, and the TJttarakandam 
containing 1986 stanzas and 58 chapter's. Tho first 
three chapters are prefatory to the main work of which 
the third anukJcirdmani contains a table of contents. 

Taking up then the purvakdi^a for a comparison 
with the Sanski'it Matsya Purana we find that the 
Tamil work consists of 114 ehaptei-s, while the same 
portion is spread over 160 cliapteis in the original trea¬ 
tise. The following differences may be noticed- 

(1) In the chapter (16), the vei'ses 16 and 17 of 
the original are not found in the Tamil work- The 
verses in question relate as to who are to be discarded 
for purposes of Sraddha rituals. 

(2) In chapter 18 of the Tamil Purana which 
deals with the sapingfikara^a ceremony and cases of 
pollution there are certain additional stanm which are 
not traceable in the original (see for example, p. 74, 
St 6ff.p. 76, St 25 ff). 

(3) In Chapter 34 entitled ‘the anointing of 
Puru’ of the Tamil Pui'ana, one again notices addi¬ 
tional details not to be seen in the Saiiskiit original. 
(See for example, p. 114, st. 6 fP., p. 116, st 18—22, 
p. 117, st 30 ff, p. 118, st. 36 and 37; p. 119, st 45 to the 
end of the chapter). 
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(4) In chapter (35) of the same ^vork entitled 
Hhe attainment of Heaven by YaySti’, on p. 121, 
stanaas 10—15 are again additional mattei* that have no 
corresponding passages in the Sanskrit original. 

(5) Again in chapter (39) of the Tamil Purana, 
on p. 129, the stanzas 9 and 12 are additions. 

(6) Up to chapter 44, we findno difference in tho 
titles of chapters which closely follow the original. 
Chapters 45 and 4$ of the Matsya original are treated 
nnder one chapter (45) in the Tamil translation. Again 
chapter 48 of the original is split into two chapters in 
the translation as 49 and 50, But in the chapter (50) 
of the Tamil work, chapter (49) of the original com^ 
mences with stanza 19 and thus the end of the 
ch^ter (60) of the Tamil Pura^ia is the close of 
chapter 49 of the original. This di^arity in the 
arrangement of chapters goes on to the end of chap¬ 
ter 61 of the Translation, eorrespcaiding to chapter 60 
of the original. Chapter (65) of the Matsya Purapa 
^‘ak^ayyatrtiyavratam” is left out in the Tamil tran¬ 
slation. Going further we find the chapters 81 and 82 
of the Sanskrit original entitled Vriokadvadasivratara 
have been compressed into a single chapter (81) of tho 
translation. 

(7) In chapter 47 of the Tamil version, the 
stanzas 57 to 60 furnish a brief summary of the 
original legend in which Brhaspati assumed the guise 
of Sukricarya and persuaded the asuras from accepting 
the leadership of 5ukra. 

(8) The Matsya Purai^ devotes chapters 83 to 
92 to an examination of the ten kinds of gifts, which 
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are ail treated in more or less a sunimaiy fashion in a 
single long chapter (82) of the translation. Otlb can 
easily mark out these te:i cliapters of tlie original in iliis 
eighty-second ciiapter, and it is interesting to note that 
the ^irit of tiio origmal is not in the least sacrificed. 
Towards the close of the chapter 10 verses of tho 
oidginai are left out in the tiansktion. 

We see again that chapter 93 of the orignial 
forms chapter 83 of the translation. This chapter can¬ 
not be said to literally follow the origmal. For while 
the original has 161 verses, the translation contains only 
73 stangas, thus demonstrating that an abridgement 
of the origmal is alone attempted in it. 

(10) The chapters 84 to 88 correspond to the 
original d4—98. The matter of the two chapters of the 
origmal 99 and 100 is treated in a eingle chapter of 89 
in the translation. And the chapter 90 corresponds to 
chapter 101 of the Matsya Purapa. This correspon¬ 
dence is continuous up to chapter 109 of the origmal 
which agrees with 98 of the translaticm. 

(11) The chapter 99 entitled in the Tamii book 
‘anointing of Dhannaputra’ furnishes the matter scat¬ 
tered in the original in the chapters 110—112. 

(12) Again the chapters 100 and 101 of the Tamil 
book contain the matter of chapter 113 of the original. 
The chapter 102 of the translation is in correspondence 
with the original 114. One notices strict adherence to 
the original until the 109th diapter of the translation 
which equates with chapter 121 of the Matsya Pura^. 


THE TAMIL PURANA 


1S5 


(13) The chapter 110 of the Tamil book oorros- 
ponds to chapters 122—3 of the original, chapter 11L 
to chapters 124—5 and chapters 112—4 to chap¬ 
ters 126—8 of the Matsya Pur&na. With this ends the 
Puxva of tlie Translation. 

(U) The Uttarakandara begins with chapter 115 
and does not, like the Purva Kanda, follow the printed 
edition of the Sanskrit Matsya Purapa. This 
opens with an account of the penance of Eira^akaiipu 
and contains the story of his entry into his royal hall of 
audience. Devas’ deputation to Yisnu and narration of 
his evil deeds, Visnu’s assurance of support, the legend 
of Prahlada, the incarnation of Narj^imha, death of 
the asura, anointing of Prahlada are all related in 
detail in a number of chapters followed by a few 
chapters dealing with the science of yoga, bhakti, etc. 
These constitute the first thirty chapters of the transla¬ 
tion, and strenuous search in the original Matsya shows 
that it contains a bar© skeleton of the legend of 
Naraaimha slaying Hirany^a^ipu and that is found 
chiefly in two chapters 161 and 162. It would appear 
therefore that the translator worked upon an entirely 
different manuscript which is perhaps lost to us. 

(15) It is curious to note that chapters 31 to the 
end (dL 58) of the translation deal primarily witti the 
matter scattered in the chapters 129 to 160 of the Poona 
edition of the Matsya PurSna. Though it cannot be 
said to follow the original in the literal sense, yet there 
is demonstrable evidence that the spirit of the matter is 
not affected in the least We can therefore conclude 
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ttat the Tamil translator continues the thread as fur¬ 
nished hy the Mataya Purana. A re-arrangement of 
the chapters in the Tamil version of the tlttarokatidfl 
will prove the truth of this statement. If the Uttara- 
kandam commences with the thirtieth chapter and if 
chapters 1—29 are arranged after the present 59th 
chapter, one will notice that it forms a continuous 
account. 

Even then the Tamil Purana is incomplete. The 
total number of chapters of the Matsya Purana are 291 
and the Tamil translation, even in the order we suggest 
for the re-arrangement, will end with chapter 162, and 
thus nearly 130 chapters constituting more than 1|3 of 
the original are found otoitted in the Tamil translation. 
This critical analysis seems to give an indication that 
the original on which the poet-prmoe Va^^maUi-Appan 
worked was at the best an imperfect copy or to ventui'e a 
conjecture, was the available southern recension of the 
16th century A-P. If the manuscript bore that p cculiar 
classification of chapters, it is worth our while to insti¬ 
tute an earnest search for that manuscript which may 
throw fresh light on the Matsya texts in general. 
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